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1.1. Introduction

The Judaica Department of The Royal Library in Copenhagen, Denmark,
contains a number of valuable Hebrew manuscripts. One of them is a man-
uscript from Bibliotheca Simonseniana', which claims to be a letter from
the year 53, written by Rabbi Jochanan ben Zakkai, who warns the Jews

in Rome against Paul and Christianity. Two prologues and two epilogues,
mentioning sender, recipient, messenger, and date have been added to

the actual letter. In the two prologues, there is also mention of a learned
Rabbi of a later period, Eliezer bri (sic!) Ashkenazi, who has provided

the letter with a running commentary. In addition, the second prologue
tells us that the letter belongs to the learned Leopold Immanuel Jacob van
Dort, who took the letter with him to the holy community Gogin - P31

- presumably Cochin on the Malabar Coast in South Western India. He
claims that the letter was found in the city of Rome between other old He-
brew books and that a shaliach, a messenger, from Jerusalem, Eliezer bri
Ashkenazi, who happened to be in Cochin, read and explained the letter.

1 Cod. Sim. Hebr. No. 93. David Simonsen (1853-1932) was a rabbi in Copenhagen from 1879 to 1891 and chief
rabbi of Denmark from 1892-1902. He was a scholar and book collector of Hebrew and Jewish literature and
languages, mainly for his own research purposes. His 40.000 volume library was acquired by the Royal Library in
Copenhagen in 1932, comprising a 25.000 volume Judaica. The ms. can be seen online: https://soeg.kb.dk/ search
“Cod.Sim.Heb. 93”

=

Rabbi David Simonsen and his wife Cora in their home in the middle of Copenhagen around 1932.
They are surrounded, nearly submerged in his huge book collection. He had to get an additional flat in

order to have enough room for the books.
(The Royal Library, Copenhagen).
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Just a superficial reading of the manuscript makes clear that it cannot be a gen-
uine letter written by the famous Rabbi Jochanan ben Zakkai. Judging from the
content and many later ideas and particular words, it must be much later than
the year 53, but neither the real date nor place is obvious. The manuscript itself
is an autograph by the scholar Salomo Dubno, presumably from around 18002,
but apart from that it is a rather enigmatic letter and needs to be analyzed. My
research on it began in 1979, but I was not able to date it. I concluded it was
written in the late Middle Ages, but its geographical placement was not clear
either. In an effort to get closer to solving this enigma, I wrote my second doc-
toral thesis about Jewish polemics against Christianity from 1100 to 1500°, but

I found nothing even remotely close to the specific text and form of the letter,
except well-known polemical quotes from the Middle Ages. During the follow-
ing years I returned from time to time to this letter and tried to collect more
information and material about the persons and places mentioned in it and in
the research literature?. The mysterious person Jacob van Dort, a former Jew, led
me to do some research on the Protestant Pietistic mission from Halle in east-
ern Germany, both because he had been to Halle and was mentioned in director
Callenberg’s reports about the mission, and because I suspected that the letter
could be a reaction to this mission®. Again I did not find any clear proof.

A further impetus to finish my work on Iggeret was my contact in late 2019
with Dr. Mascha van Dort who has done a lot of research to find out about the
life of Leopold Immanuel Jacob van Dort®. All her new information about this
hitherto little known person sheds a little light also upon Iggeret and its destiny,
and this contact was a great inspiration to me to go on and finish my project.
Admittedly, the new insight on the person of Jacob van Dort did not give me
much help in dating Iggeret, but it was very interesting to read and interpret his
pro-Christian missionizing books, since the angle they took directly opposed
my previous work on Jewish anti-Christian polemics.

Within the scope of my research in different areas and my duties as a full profes-
sor of Jewish Studies at Lund University, Sweden, from 1990 to 2010, my work on
Iggeret has been going on for about 40 years, with lengthy breaks. This could mean
that I may be out-of-date in certain areas of this research and that I may have
overlooked some relevant publications by other scholars. Still I find it worthwhile
to finish and publish my results despite my inability to date and place Iggeret. It is
my hope that some other scholar will succeed in doing that at some time.

2 See H. Trautner-Kromann: “Et hebraisk skrift mod kristendommen - fra ér 532 En undersogelse af Cod. Sim.
Hebr. nr. 93”. In: FUND OG FORSKNING i Det kongelige Biblioteks samlinger. XXV. Copenhagen 1981 pp. 7-18
(with an English summary on p. 159). The article is based on my unpublished doctoral dissertation (in Danish)
Joded. forhold til kristend belyst ved kilder fra Talmud Babli og Hs. Cod. Sim. Hebr. Nr. 93. 1+11
(126+78 pp.). University of Copenhagen 1980.

3 Shield and Sword. Jewish Polemics against Christianity and the Christians in France and Spain from 1100 - 1500.
Tiibingen: Mohr, 1993. (Texts and studies in medieval and early modern Judaism 8).

4 ”The enigmatic Iggeret R. Johanan ben Zakkai: A polemical letter against Christianity”. In: Proceedings of the
Eleventh World Congress of Jewish Studies, Division B, Volume I, pp. 69 - 75. Jerusalem 1994.

5 Jiddische Reaktionen auf die Hallische protestantische Judenmission 1728 - 1765”. In Jiidische Bildung und Kultur
in Sahsen-Anhalt von der Aufkldrung bis zum Nationalsozialismus. Ed. by Giuseppe Veltri und Christian Wiese, pp.
209 - 236. Metropol, Berlin 2009. (minima judaica 7).

6 van Dort, M.: Leopold Immanuel Jacob van Dort, a Learned Jewish-Christian Man from Dordrecht. December
2021.




1.2. The Provenance and a Poem

It has been extremely difficult to track down the genesis of the manuscript.
Apart from a typed survey of “The Collection of Oriental Manuscripts in Bib-
liotheca Simonseniana™, I found no immediate information about it. In fact,
there was a loose piece of paper with some notes in the manuscript, unfortu-
nately in a sloppy and difficult handwriting. It was clearly written by David
Simonsen, but some of the words are totally illegible. The notes were probably
written at two different times, the upper part (in ink) in 1899 when Simonsen
had acquired the manuscript, the lower part (in pencil) after his purchase of a
book about the letter by A. I. Dziubas around 1929, about which he gives some
information®. The handwriting suggests that the writer of the lower part is an
old man. The letters are faint, somewhat unsteady and unclear. The first line
of the paper states ’Cat. de Lima, referring to a sales catalogue of books and
manuscripts’. The manuscript belonged to de Lima. Simonsen also wrote *Sal
Dubno; a reference to Salomo Dubno as being the copyist, but the rest of the
notes is difficult to read and does not really make sense. The lower part of the
paper mentions A. I. Dziubas, the title of his book and year of print. Munkacs,
the Belzer Rebbe, and Sippurei ..” are also noted®.

How and when de Lima acquired Iggeret is not known. It is stated in the sales
catalogue that the copyist is Salomo Dubno''. The handwriting corresponds to-
tally to the one in Dubno’s own autographical book catalogue, Reshima, but the
manuscript is not listed in it'% So it is known that Salomo Dubno, born in 1738
in Ukraine, died in Amsterdam in 1813, had himself copied the manuscript,
but not at what time. He lived in Amsterdam 1767-72 and again after 1789 un-
til his death. Presumably because of the controversial content of Iggeret, facts
about its genesis and possible copies of it remained unknown.

In the beginning of the manuscript, there is a poem of homage in Hebrew to

its copyist Salomo Dubno, written in a sloppy hand. The signer’s name, un-
fortunately, is nearly crossed totally out, only the letters heh-kuf-shin can be
discerned”. The poem and the crossing out suggest up to several owners before

7 It was compiled (before 1970) by former First Librarian Dr. Rafael Edelmann who noted that manuscripts of this
letter are very rare, and that Ernst Percy had done some research on a printed edition. See more in Chapter 1.5.

8  See more in Chapter 1.5. History of Research.

9  Catalog ... Hebriischer und Jidischer Biicher, Handschriften nachgelassen von Rabbi Meijer Lehren, Rabbi Akiba
Lehren, und Rabbi Moses de Lima ..., Amsterdam 1899, p. 239 nr. 4184. Dubno was at his death in 1813 the owner
of 106 mss. and 2076 printed books: Folio: 571, Quarto: 884, Octavo: 539 (no. 5: Iggeret Vikuach, but printed).
Under Nishmatim: Fol. 8, Qu. 20, Oct. 41. Unbound: 13. Mss. Fol. 8, Qu. 64, Oct. 32. Total of titles: 2182. There is
no mention of Iggeret.

10 About the editions see Chapter 1.4.

11 Listed under ®C. Manuscripteni{ it gives the title in Hebrew and then tells in German: KCarton. 8. Fehlt bei
Benjacob. 8 Bl., Schone Schrift, von der Hand des R. Salomo (aus) Dubnoi.

12 Hebrew and Judaic Manuscripts in Amsterdam Public Collections. 1. Catalogue of the Manuscripts of Bibliotheca
Rosenthaliana. University Library of Amsterdam. Leiden 1973. XVIL. Bibliography and Booklore p. 266 No. 600:
HS. Ros. 469: Catalogue of the books of Solomon b. Joel Dubno compiled by himself, Amsterdam, 1771. Also this
Reshima went on sale in 1899, cf. note 2, but belonged to the Lehren collection. It is amazing that Dubno owned so
many books already at the age of 33 years, but "the books are listed systematically with complete titles, place and
date of issue and other particularities” as is stated on p. 266, so it seems to be a fact at that time and that the books
were not accumulated later. According to Hagit Cohen he owned 350 titles in 1771. See her article: "The Reception
of Haskalah Literature ... ” in: Studia Rosenthaliana 42-43 (2010-2011) pp. 83-105. The information is on p. 95.

13 Thanks to modern techniques, it is now possible to decipher the crossed out words. In 2009 The Royal Library in
Copenhagen made available, as digital facsimiles, the collection of manuscripts acquired in 1932 from Professor
Rabbi David Simonsen.

11
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de Lima, at least the one who wrote the poem and signed it and the one who
crossed out the name. It is unlikely that de Lima himself did it, since he seems
to have been a bibliophil. Here is the poem and a translation into English.

NIIXA 727 DX 07p%

NIXDNR QW NMIKD

nma1 AN Son X

nman 92 pud Pnnmx

NI YHYX M7 P
1D XD 23NN A

PIP TN MR MU koA
MM MPwa Twnn 21T
17 91 X107 7nPw TR
NTI¥ 0710 NI¥2 NP Xin
W 2pWw XK1 DXINW P11 111212 W nnnm

To uphold the words of the letter

in honor and renown and glory

This [letter] of all written, was chosen

to explore its signs — everything is made clear.

As a memorial to the writer of what is here preserved,

The great sage, [learned in] Torah, the wonderful and eminent
in wisdom and virtues and qualities, the great

grammarian, the poet of poems and hymns

O 0 NI N Ul R W

Our learned teacher Salomo Dubno, of blessed memory, Torah scholar,
10 may his soul be bound in the bond of life.

I signed my name in memory of the insignificant Shmuel, son of my master,
my father, R. Jaacov, may he live'.

1.3. A Description of the Manuscript

The manuscript is made up of four double sheets sewn together in Quarternio
with cotton thread, and nothing is missing. The paper is handmade Dutch paper
from around 1800, and it is made in folio. The watermark is the image Maid of
Holland, where she is holding a spear and is sitting next to the lion, holding a
sword and arrows. Both are enclosed by a palisade. To the right is printed Pro
Patria. The name C & ] Honig is also in the watermark. The paper was very com-
mon and widespread. The folio is folded in 8°. The cover consists of a sheet like
the others, on which is glued wallpaper with a typical Empire pattern, also from
around 1800.

Each of the 14 pages measures 16.5 x 10.5 cm, and lines are scratched on all
recto sheets'. On page 1, on which the prologue is placed, the scratch is made
as a frame about 2 cm from the outer edge, but the inner edge is only 1.4 cm,

14 Iread XX2 as *IX 117XY [2 and the last @ as PPw.
15 The manuscript has no original pagination, only a later one, probably written by Simonsen, from 1 to 8. In this book
T have added page numbers from 1 to 14 in stead of recto and verso pagination. The introduction starts on p. 1.



and there is no scratch at the bottom of the page. Moreover, a frame is sketched
with ink a little closer to the text. On the rest of the recto sheets the scratch is
made as a frame with a 1.3 cm margin to the outer edge, 1.4 cm to the inner
edge, and 1.4 cm to the upper edge of the sheets. There is no bottom on the
frame. Each frame is divided into two columns: the inner one for the letter
itself measures 3.9 cm from the text to the edge, the outer one for the commen-
tary measures 4.3 to the edge. According to the texts, the letter or the commen-
tary can fill up the whole page. The copyist has endeavored to keep the upper
margin to 1.4 cm and the bottom margin to 1.5 cm, but the latter can vary a
little. The number of the lines varies according to the distribution of letter and
commentary, but where the letter is written on the whole page, apart from the
uppermost part of the outer column, there are between 29 and 31 lines. The

: 3 £ o A = ;
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Salomo ben Joel Dubno. The picture is surrounded by a Hebrew text giving the name of Salomo ben Joel
Dubno and his birth date. In smaller letters at the bottom is written: "His picture was engraved in the year
Metuka” (= Sweet), giving the date in Hebrew letters as 1791.

(The picture is the work of Franciscus Sansom after Schabracq, 1780-1810. It belongs to Rijksmuseum, Amsterdam. https://www.
rijksmuseum.nl/nl/collectie/RP-P-1906-2510)
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same applies to the commentary, as the number of lines varies between 33 and
37. The handwriting is German Hebrew cursive from the 18th century, very
clear, neat and uniform.

The letter itself begins on the lower part of page 2, preceded by Prologue II.
Text and commentary run parallel and the copyist attempts to keep both

texts in parallel lines, but already on page 3, he realizes that it is not feasible.
However, there is only a difference of three to four lines. The commentary is
written in a smaller script than the letter itself. There are no special headings or
subdivisions except on page 2 and 3. Page 3 has a horizontal line, covering half
a column of both text and commentary. Hereafter the running numbering of
the references of the commentary is interrupted and the numbering is started
anew. At the bottom of the page there is again a horizontal line, but only in the
text column. The commentary marks this as well, but not with a line, only with
an open space on page 4. It is the story of the serpent that is thus separated,
although the numbering of the commentary is not started anew. On page 5,
there is also a horizontal line in the text, but here it is to mark the separation
between the text and a gloss. The gloss is designated "hgh’ 11377 with a curly
bracket { } around the four lines of the gloss. The lines of this gloss, moreover,
are not as long as those of the text proper. The location of the gloss is strange
since it belongs to the text 6 lines before. If Dubno himself had forgotten to
write it earlier he would hardly have placed it in the middle of a sentence, but
right after it. One must conclude therefore that he followed a source that had
the gloss in this way. As the commentary itself gives an explanation to the pas-
sage, which is in part the same as that of the gloss, it is unlikely that the gloss
belongs to the commentary. Normally, errors of writing are totally deleted,
and if the error is corrected immediately, the correct word is written just after.
If the error is only discovered later on in the proofreading, the correct word

is written on top of the deleted word. It is worth noting that the commentary
marks the comments both by number and lemma. The layout of text and
commentary is traditional as in printed editions of the Talmud. Presumably,
the numbering came later, since the commentator would not mark it by both
lemma and number, unless it was done to make the commentary more easy to
read. Page shift is marked by a catchword but only if a column ends at the bot-
tom of the page. The whole copying is meticulous and carefully prepared and
it appears clear and homogeneous in spite of the corrections. The somewhat
uneven form of the end lines, a result of the copyist never dividing the words,
does not mar the copying.

1.4. Manuscripts and Editions

Although the main focus of this monograph is the Hs. Cod. Sim. Hebr. 93, it
will add to the knowledge about it to list some of the different mss. and edi-

tions. They are listed according to the year of copying or printing and I have
tried, briefly, to note a few of the main differences between them.
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The watermarks were photographed by me in small seg-
ments from different pages in Iggeret. Mascha van Dort gracious-
ly assembled the segments to form a nearly complete watermark.

One of the Dutch Pro Patria water-
marks resembling the one in Iggeret,

although Pro Patria is placed to the left.
Courtesy Stichting Papiergeschiedenis Zaanstreek
‘De Hollander’.




1. 1800 ca. Cod. Sim. Hebr. 93.
Commentary by R. Eliezer bri Ashkenazi. 14 pages. Copied by Salomo
(ben Joel from) Dubno. In the following referred to as Cod. Sim.

2. 1820 ca. Ms. Heb. 8° 744 JNUL',
In the following referred to as Ms. 1820
The ms. belongs to The National Library of Israel and the catalogue has the
heading in Hebrew: Jochanan ben Zakkai (ascribed to him). Iggeret: With
a commentary by R. Betzalel br’i Ashkenazi. Germany, around 1820. Hasty
German handwriting”

The pagination of the manuscript is 1-6 (12 pages), and the letter is 7.5 pages,
while the commentary follows on p. 4b - 6b.

A cursory glance reveals that the text of the ms. follows the text in Cod. Sim.
rather closely. It does not have a Prologue One, but only starts with Prologue
Two, and it ends with the epilogues. The commentary starts at the end of page
4b and says: “Commentary by the emissary of God ... R. Eliezer br’i Betzal-
el’, but it is the same commentary as the one by R. Eliezer br”i Ashkenazi in
Cod. Sim., so presumably the new name is a copying error. The notes in the
commentary are numbered as in Cod. Sim., and it follows them very closely,
but shortens them a little, and there are not as many repetitions of the marked
words. Nothing is known about its provenance. The copy is very difficult and
sometimes even impossible to read.

3. 1895 Iggeret. (Printed in) Munkacs.
Publishing house Lazar Rokach, from Czortkow (Galizien).
In the following referred to as Munkacs Ed.
15 pp. + front page. Commentary by R. Eliezer br”i Ashkenazi on each
page below the text of Iggeret.
On the front page, there is some information about Iggeret. R. Jochanan
is called “the holy godly tanna”, and Rabban Gamliel is called Hazaken
(the elder) Hanasi. It is mentioned that Iggeret “was until now hidden and
concealed in manuscript and has never before been printed. And now it
is brought to the printing house for the first time at the expenses of the
young (humble) man, our teacher the rabbi Elazar ben R. Meir Rokeach,
may his light shine, from Czortkow”

Page 1 starts with Prologue Two. The text is the same as in Cod.Sim. with
only minor differences and a few additions. For example, the town is not
Gogin but Kovi’n, Leopold and not Leopolt, fan and not von as in Cod.
Sim. There is also a line in parenthesis: “The publisher says to see the end
of the letter for by whom and to whom this letter was sent”. Then comes
the rest of prologue II.

In a new paragraph and divided by a big sign, six lines are printed: “God,
please remember and do good for those that are good in their hearts that
allowance was given to me, the youngest of thousands, to copy from the

16 'The former name was Jewish National and University Library, JNUL, in Jerusalem, and I keep the original
reference.
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4.

treasure of books of my relative, the rabbi the pious Rabbi ARI’ LEIBISH
ROKEACH, may he live long and happily, the president of court of the
holy city of MAGROYV, may the Lord find it well, son of the pious and
holy rabbi, our master and teacher, FROM BELZ, may his memory be for
a blessing, may he abide in paradise. 25th day in the month of Tevet in
the section [weekly portion Exodus 6.6] 'I will redeem you with an [out-
stretched] arm’ in the year of 2% A1 N 171 92p [kbl RN”T amkha Ip’k
- by the abbreviated era = 1890]"7. MAGROV'.

This means that Elazar ben R. Meir Rokeach saw the manuscript already
in 1890 and that it belonged to his relative Rabbi Ari’ Leibish Rokeach in
Magrov, son of the master from Belz. R. Meir and R. Ari seem to be broth-
ers, so Ari was Elazar’s uncle (father’s brother).

Page 3 starts with “Miguf hakhtav” followed by 1. Introduction and then
the letter itself. The relevant commentaries are printed at the bottom and
the letter ends with both epilogues. But Josef ben Shimon Hapartzi in Cod.
Sim. is called Josef ben Shama hpr”p here. I am not aware of what this
abbreviation means.

The reference numbers to the Commentary are consecutive from 1 to 14;
however, it starts again on p. 3 with numbers from 1 to 51, and on p. 10
with numbers 1 to 17, and again (on p. 15) notes 1 to 3, so all in all it adds
up to 85. It is not clear why there is this division. There are no natural
sections. The counting in Cod. Sim. has the same order from 1 to 14 and
then anew from 1, but it ends with 71. Still, both have 85 comments all in
all. On p. 9 in Commentary note 50, it is written, “And it is possible that

it alludes to the name of the known someone (leshem peloni hajadua),”
whereas Cod. Sim. has “the name of the Christian Jeshua (leshem hanotzri
Jeshua)”.

There seem to be so many divergences from the Cod. Sim. that it is unlike-
ly that both are copied from exactly the same ms. On the other hand, the
differences are not very great, so they seem to have different, but very close
source manuscripts.

1907 Mikhtav R. Jochanan ben Zakkai miJerushalaim
In: Sippurei mechokkekei datei hanotzrim. pp. 50-60. Brooklyn, New York, The
Hebrew Publishing Co. [no date]. In the following referred to as Sippurei.

According to Eisenstein in Otzar Midrashim p. 214, these data are false and
the volume appeared in London in 1905/06. According to Friedberg: Bibl.
Lex. (Tel Aviv 1954) p. 762 no. 548 it was printed in Krakow in 1907.

Iggeret is called Mikhtav in the heading, and it starts by stating that R.
Jochanan ben Zakkai wrote these words at the request of Rabban Gamliel

17 ”Receive (you God) the singing/joy of your people” from Tefillat Shacharit: Anah beKoach. This information is

from Israel Sendrovic.

18 I cannot find out where this town is situated.



5.

Hanasi to Josef ben Shama in the city of Roma (not Josef ben Shimon Ha-
partzi as in Cod. Sim.) and the date. A new heading says “Miguf hakhtav”
and cites the first lines of the Introduction, but says Jacob and not Israel
as in Cod. Sim. Only then comes the title, Halggeret, and the rest of the
Introduction, followed by the letter itself. This order and wording are very
much like the Munkacs Ed., but not totally the same.

The text follows more or less closely the one in Cod. Sim. There are 75
short notes explaining mostly ‘small numbers, so they are not by R. Eliezer
unless most of the notes are very shortened and some are excluded, as, for
example, note 50 in both Cod. Sim. and Munkacs Ed. Both Epilogues are
printed at the end of the text. This means that neither Jacob van Dort nor
R. Eliezer bri Ashkenazi are mentioned at all because neither of the two
prologues has been printed.

1915 Otzar Midrashim. Eisenstein (ed.) pp. 214-218. New York.
(The source is given in parentheses: Sippurei mechokkekei datei hanotzrim).
In the following referred to as Eisenstein.

Eisenstein has no commentary, only a short introduction and six short
notes explaining mispar katan (small numbers). It is not totally identical
with the version in Sippurei although he presents it as the source. For ex-
ample, he omits the Prologues and only cites them in his own foreword
and then starts with the Introduction. He also mentions the Munkacs
edition. Amusingly, he writes, “it was written by a miraculous editor (me-
chaber pili), and he hanged himself from a big oak kribaz...”. The phrase is
a metaphor meaning that he based his words on a great authority, namely
R. Jochanan ben Zakkai.

1929 Igereth Rabbin Jochanan ben Sakkai.
Edited by A.I Dziubas, Antwerp. 112 pp.
In the following referred to as Dziubas.

It is based on a manuscript from the Belzer Rebbe. Dziubas adds an ex-
ceedingly long commentary called Beer Jitzchak after his own second
name.

The text of the letter and the commentary mostly follow Munkacs but
sometimes it is closer to Cod. Sim. Dziubas cites nearly verbatim the text
on page one in Munkacs from Prologue II (Romi), but he does it in his
own foreword on p. 5, not before the text of the letter itself. The only
difference is Kovin, not Kovi’n as in Munkacs. On p. 13 Dziubas writes a
small introduction about author, sender and receiver in Roma (not Romi).
Only then comes Miguf hakhtav (as in Munkacs) before the first lines from
the Introduction. Just before the rest of the Introduction, he writes Haig-
geret as in Munkacs.

The commentaries of Dziubas are so many and so long that on most pages
there are only a few lines from Iggeret and the comments by R. Eliezer, the
rest being his own words. He has tried to find all expressions and quotes
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8.

9.

from the Bible, Talmud, medieval polemics and the like that are parallel to
expressions in Iggeret, but they do not really add to the understanding of
the text.

The reference numbers to the Commentary by R. Eliezer br’i Ashkenazi
are not the same as in Cod. Sim. and Munkacs with, all in all, 85 com-
ments; in Dziubas there are only 66. He does not use catchword, lemma,
such as Cod. Sim. and Munkacs Ed., only numbers (Hebrew letters). Some
of the comments in the three editions are very similar, sometimes they
differ. For example, note 50 in Cod. Sim. and note 48 in Dziubas both say,
“leshem hanotzri Jeshua,” which alludes to the name of the Christian Jesh-
ua, whereas Munkacs writes “leshem peloni hajadua,” alluding to the name
of the known somebody.

1920s? Sefer Iggeret d’rabbi Jochanan ben Zakkai. 22V 12830 JNUL.
According to the JNUL systematic catalogue, the year of print is (?970)
in the 1920s with 32 pp. Piment, Warsaw. In the following referred to as
1920s?

Iggeret and commentary by R. Eliezer br’i Ashkenazi and a new one, Kol
Jehuda, X777 2 (sic).

No date or place stated. The front page states the title and recipient and
that the purpose is to strengthen the Jewish faith. One line says, To reject
the opinions of ben Koziba who made himself Messiah. The author refers to
the Munkacs edition from 1895. There is a full page Foreword (hakdama)
where he mentions that Iggeret and the commentary by Eliezer was printed
two or three times earlier in Galicia. Thus, the Beginning to Iggeret (Peti-
cha haiggeret) with Prologue Two, but not exactly as in Cod. Sim., follows
on a new page. Here Leopold is with a d (7) and the surname van Dort is
very hard to read, but says something like van Dara, and R. Eliezer is called
Elazar.

The commentary by R. Eliezer is rather close to the one in Cod. Sim., al-
though there are 86 entries compared to the 85 in Cod. Sim. The modern
extensive commentary, Kol Jehuda, is very long, much longer than the
letter and the first commentary and ends with two full pages called News
(chidushim). The layout is as a Talmud text with Iggeret in the middle and
the two commentaries on the sides.

1932 Warsaw. S22V 12832. JNUL.

Information notes: Commentary by R. Eliezer and Kol Jehuda by harav, au-
thor of Tiferet Banim al Masekhet Avot. Second edition [of no. 7?]. Warsaw,
Defus Feder. 32 pp. Very close to no. 7, but not the same end page. Based
on the Munkacs edition.

1935 Warsaw. S 37A 487. JNUL. Information note: Commentary by R.
Eliezer and modern commentary: Kol Jehuda. Third edition.

10. 1965 Jerusalem. 65 A 1606 JNUL. Information note: In Shik, Moshe:



Sefer Likutei morenu harav Moshe Shik. Photocopy of Munkacs edition.

11. 1968 New York. 71A 914 JNUL. Haim Halevi Berman (ed.), son of the
author of Kol Jehuda (cp. no. 8) Moshe Jehuda Leib Halevi Berman. An-
other son, Gershon, published the book after the death of the editor.

Commentaries to Iggeret

Ms. Krupp 1344.1 1888 Belongs to Michael Krupp, Jerusalem®. Frag-
ment of a Hebrew ms.

The fragment consists of pp. 21 - 26 (with Hebrew letters as numbers), 5-1/2
double pages (= 11 pages), also numbered 1 to 6.

The text consists of two commentaries, Perush Maspik (Sufficient Explanation)
and Beur (Commentary), following each other alternately, with six pieces -
mostly one to two pages - from Perush Maspik and five much smaller texts
from Beur, three to six lines each. Both texts are numbered in paragraphs and
are commentaries to the same main text.

The Beur is numbered in paragraphs 65 to 84 in Hebrew letters and ends with
Selik haperush. It is the same text as the commentary, Perush Iggeret, by Rabbi
Eliezer bri Ashkenazi to Iggeret Rabbi Jochanan ben Zakkai. The text in Beur
corresponds with Perush Iggeret paragraphs 52 to 69. It is clearly the same
commentary, although differently numbered and with small differences.

The Perush Maspik is numbered in paragraphs from 94 (beginning with the
last 4 lines of 93) to 154. It is clearly a longer commentary to Iggeret Rabbi
Jochanan ben Zakkai than both Beur and Perush Iggeret. The manuscript seems
to have been copied and written by Wolf, who added his own commentary -
Perush Maspik. This can be deduced from the fact that the fragment concludes
with the following words (in my translation):

“These are the words of the commentator with the help of Him that “gra-
ciously endowed man with knowledge” (citation from prayer), Jisakhar Avra-
ham ben R. Wolf (?), of blessed memory, in the year of ‘Have compassion on
Zion' (= 1888)”.

“This letter was written in the holy city of Jerusalem in the year three thousand
and eight hundred and thirteen in the month of Kislev after the creation of the
world, and this writing was sent by (the hand of ) the pupil Jannai the Small,
the pupil of R. Gamliel Hanasi from ? (d ?) the noble Josef, God’s prince among
the faithful of the chosen people in the city of Rome. May Hashem protect
them, Amen?"”.

19 Thave not seen the last four editions.

20 Great thanks to Dr. Abraham David, formerly Head Researcher of Hebrew Manuscripts at The Jewish National
and University Library in Jerusalem, who helped me with the information about Michael Krupp and the personal
contact with him in January 2007. Also great thanks to M. Krupp, who provided me with a photocopy of his
manuscript.

21 The text is not exactly the same as in Cod. Sim.
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“Secret” Copies of Iggeret

Judging from the differences between the printed and the two unprinted edi-
tions (No. 1 from 1800 and No. 2 from 1820) plus the two commentaries to
Iggeret from 1888, it must have had a “secret” life. They all follow the same

text quite closely, but the differences point to a longer history than just a few
years. The interesting span of years is from 1800 to 1895, since all the following
editions are based on the Munkacs ms. Both Iggeret and the 1820 version are
from the Ashkenazi area, since the last one is written in “hasty German hand-
writing” according to the description by the JNUL. The name on the Krupp
manuscript from 1888 is given as Jisakhar Avraham ben R. Wolf, an Ashkenazi
name, so Iggeret must have been circulating in this world. Unfortunately, it
does not tell us when the first version of this manuscript was written.

1.5. Spelling Differences Between the Editions

A comparison between differences in spelling of a few key words in the mss. 1
to 7 might give some new information. I have omitted the rest of the editions
because they most likely repeat the spelling of earlier ones. The manuscript
from 1820 is so difficult to read that I cannot list it in all categories. For the
sake of clarity, I list the editions in a short version.

1. 1800 ca. Cod. Sim.

2. 1820 ca. Ms.1820.

3. 1895 Munkacs Ed.

4. 1907 Sippurei.

5. 1915 Eisenstein.

6. 1929 Dziubas.

7. 1920s 1920s

Gogin P 1. Only ms. Sim. None of the names are close to Cochin!
Kogn 1np 2.

Kovin pP21p 6.7.

Kovi’n 7°21p 3.

Israel 1.2. Only ms. Sim. and ms. 1820.
Jacob 3.4.5.6.7.

It is possible that the two early mss. refer to Israel to include all of Israel, that
is, all Jews.

Shimon NuNw 1. Only ms. Sim.
Shama Xunw 3.5.6.7.
aunw 4.

hapartzi >¥797 1. Only ms. Sim. The meaning is unclear.



hprp 2797 5.
hprp’ 5797 4.
hpr’p D797 3.6.7.

Lepolt ©9xpu>  1.2. Only ms. Sim. and ms. 1820.
Lepold Toxpu?  3.7.
Leopold T7X2XUY 6.

von 19 1. Only ms. Sim.

van XD 2.3.6.

Dort 0IX7T 1.2.3.6.

bri >72 1. 2. Only ms. Sim. and ms. 1820.
br”i > 12 3.6.7.

From this list one could conclude that the two early manuscripts are the most
close, but since I have not studied ms. 1820 in detail, and some of it is impos-
sible to read, it is not safe to assume this. Cod. Sim. is the most noteworthy in
its spelling: it is singular in its spelling four times, and three times it coincides
with ms. 1820.

The Haskalah journal Hameassef from Shvat 1790 spells Cochin as Koshin
PP and Leopold as T9XDXUY so this is presumably the correct spelling.

1.6. The History of the Research

Very few scholars have discussed Iggeret.

Jehuda David Eisenstein published the letter in 1915 from the 1906 edition in
Sippurei and gave a short description of the contents®. He is of the opinion that
the author is fictitious, but that the nucleus of the letter is very old and from

a time when the Jews lived so close to the Christians that it was necessary to
warn the Jews against them. He also states that there are many later additions,
especially themes from Jewish mysticism with allegories, gematria, and ‘mispar
katar’, small numbers. But he does not discuss the letter thoroughly so it does
not add any new knowledge.

Abraham Isaac Dziubas wrote a whole book in Hebrew, with and about the
letter, and published it in 1929%. He added a lengthy commentary, called Beer
Jitzchak. In his Introduction (p. 3-12) he writes that he wants to explain all the
words of the letter by giving references to parallel expressions from a wealth of

22 ].D. Eisenstein: Otzar Midrashim, New York, 1915, pp. 214-217.
23 A.L Dziubas: Igereth Rabbin Jochanan ben Sakkai. Antwerpen 1929. 112 pages.
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Jewish sources, namely Tanakh, the two Talmudim, midrashim, Zoharim, Ma-
gen Avot of Rashbatz* and more. He also tries to explain away all the historical
inconsistences and even gives a historical overview of the period. He does not
tell where and how he got hold of the manuscript, but this happened during
the First World War when he was on the run somewhere in Eastern Europe
because of battles between Russian and German armies. He mentions that after
his work on the manuscript he saw two printed editions, namely Munkacs
1895 and the text in Sippurei 1907. Apart from these two editions he has no
other information. His version of Iggeret is not identical but still very close to
the text in Munkacs Ed.

Dziubas considers the letter to be authentic, written in the year 53. In his Af-
terword, he explains (p. 110-112) the many later expressions and elements by
saying that the letter was originally written in Aramaic and later translated into
Hebrew and possibly copied many times before the manuscript came into his
hands. His uncritical approach means that his book does not add to the under-
standing of the letter and its background.

In 1944 Dziubas published his memoirs in Hebrew called “Memories from my
youth up until today”?. During the First World War he lived as best he could
under occupation, alternately by Russian and German troops. He says on p. 28
that he met a neighbor whose friend had copied an important manuscript, and
now Dziubas himself was allowed to copy it, namely Iggeret, but that is all the
information he gives.

In a review of Dziubas’ book, Rabbi Dr. A. Marmorstein totally rejects the
possibility of the Iggeret being genuine®. He finds that the author “possessed
some historical and chronological knowledge, which one does not generally
find in a man who can copy four printed pages of Kabbalistic stupidities. Yet,
he studied the chronologies of Abraham Zacut, David Gans and Jechiel Heil-
perinn. His Christian material was derived form the rich polemical and apolo-
getical literature of the Middle Ages”.

Marmorstein calls the commentator Eliezer B.Y. Aschkenazy; it is unclear
how he arrives at changing br”i into B.Y. Furthermore, he writes, “A learned
man, Emanuel Jacob von Dort (?), came to a small town in Hungary (now
Czechoslovakia) and assured would-be buyers that he brought this document
from ‘the Hebrew treasures which are heaped up in Rome”?. Consequently,
Marmorstein must think that the town is not Cochin in India but something
like Kovin in Eastern Europe®. He further writes that von Dort came in order
to sell the manuscript, but nowhere in Iggeret is there any hint of these claims,

24 R. Shimon ben Tsemach Duran, living 1361-1444 in Spain, a polemic against Christianity and Islam.

25 'The English title is Sichronot. An Autobiography by Rabbi A. I. Dziubas, London, 64 pp.

26 The Jewish Guardian from 25th July, 1930 (p. 10): “A Letter by Rabban Jochanan ben Zakkai”. Marmorstein (1882-
1946) was a noted European rabbinic scholar of Hungarian origin and he taught at Jews” College, London, from
1912 to his death.

27 He does not explain why he mentions these two countries.

28 Thave tried via Google to find a town in Eastern Europe with a name like Gogin, Kogin, Kovin or Kozin or
something like it, but I only found a Kozin close to Kaliningrad and Lithuania and one Kozin south of Kiev. Also
a Kozin north east of Lvov, which is situated south west for Dubno, according to Stetl Finder. I do not know if
Marmorstein was aware of a specific place with that name or if he only surmised there existed one.



and Marmorstein does not elaborate. Later he writes that style and language
alone speak against genuineness, as the language of the letter is the same as the
Hebrew used “by Rabbis in Bohemia or Moravia in the eighteenth century”.
He acknowledges that the author of Iggeret has some scholarship. He writes
that it is more than probable that the letter is directed against Jacob Frank and
Frankism, and if so, the author might be Eleazar Fleckeles (1754-1826), a rabbi
in Moravia and Bohemia, later in Prague. “His style and knowledge resemble
our letter” and the “most zealous opponent of Frankish culture and Frankism
was Eleazar Fleckeles, an author of many works”. Against this, it can be said
that Fleckeles “was outspoken enough in his sermons”, but that an explanation
could be that the censor of Hebrew books in Prague “would have opened his
eyes widely at such a presentation of earliest Christianity”. Marmorstein, too,
does not read the letter as a whole and only discusses excerpts of it, but he is
totally right in his rejections of its antiquity.

In 1940, Ernst Percy published a study and a translation into Swedish of a part
of the letter®, based on the Sippurei version. He excluded the beginning of the
letter dealing with the Creation, the Fall, Abraham, Isaac and Jacob, partly be-
cause he considers the text about Christian teaching and the warning against

it to be the important part, partly because the excluded passage is filled with
number mysticism that “gives the interpretation great difficulties” (p. 185). The
reason for his interest in the letter - provided it IS genuine - is that it proves that
Jews really had as hostile feelings for early Christianity “as The New Testament
let us expect to find” (p. 184). He finds many traits in the text that hint at a gen-
uine letter, but also many that point in the opposite direction. Thus, he wavers
between the two opinions, but is inclined to believe that the letter is genuine.
Paradoxically, both the Jewish Dziubas and the Christian Percy are guided by
preconceived opinions, although Percy is in doubt. But he cannot use this doubt
in his interpretation because he does not analyse the text in its totality.

In 1980 in my unpublished doctoral dissertation,* I concluded that the text
was a whole with no later additions and interpolations contrary to the assess-
ments of earlier researchers, and therefore the letter should be placed in a
much later historical period. The details from my dissertation are now incor-
porated into my analysis of the letter in the present book.

My second doctoral dissertation® was inspired by my interest in Jewish re-
sponses to Christian polemics against Judaism, as well as by my inability to
place and date Iggeret. The relevant results of that work are also integrated into
this book.

In 1992 Meir Bar-Ilan discussed some aspects of Iggeret in his article “Books

29 E. Percy: “Miktab R. Johanan Ban Zakkai Mijerusalem”. In: Svensk exegetisk drsbok V, 1940 pp. 184-205.

30 Joded. forhold til kristend, belyst ved kilder fra Talmud Babli og Hs. Cod. Sim. Hebr. Nr. 93. 1+11
(126+78 pp.). University of Copenhagen 1980.

31 The Danish version Skjold og Sveerd was finished in September 1988 and printed in 1990. The English version,
slightly revised and with the Hebrew texts, is: Shield and Sword. Jewish Polemics against Christianity and the
Christians in France and Spain from 1100-1500. Texts and Studies in Medieval and Early Modern Judaism 8. J.C.B.
Mohr (Paul Siebeck), Tiibingen 1993.
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from Cochin”®.

Bar-Ilan argues that Iggeret was composed in Cochin in India because he
sees many direct quotations from the work Divrei Gad Ha-Hozeh, which he
claims only existed in Cochin. He quotes a list of words which Iggeret and
Divrei Gad Ha-Hozeh have in common, but the examples are mostly ordinary
words and phrases or quotations from the Bible**. More importantly, since
the order of the words in the two works does not correspond at all, there is no
basis for this claim. He also maintains that Iggeret is an unclear collection of ge-
matria showing neither talent nor quality™. Bar-Ilan’s argument for placing the
composition of the Iggeret in the period of Portuguese rule from 1502 to 1663
is not convincing since the Jews of Cochin enjoyed protection by the rajah of
Cochin, who granted them religious and cultural autonomy. Thus, the vehe-
ment language used in Iggeret cannot be explained as reflecting proselytization
by the Portuguese Christians and widespread conversions.

In June 1993, I gave a lecture at the Eleventh World Congress of Jewish Studies,
where I presented my findings on the letter, and it was printed a year later with
some additions, notably regarding Bar-Ilan’s work from 1992%. These findings
are also included in the present book.

32 Bar-Ilan, Meir: “Sefarim miCochin”. In: Peamim 52, 1992 pp. 74-100, especially 88 ff. For literature on the Jews of
Cochin, see also Bar-Ilan’s bibliography pp. 97-100.

33 Ibid. p. 91.

34 Ibid. p. 92. In an email from May 2022 he now agrees that it is from the 18th Century.

35 ”The Enigmatic Iggeret R. Johanan ben Zakkai: A Polemical Letter against Christianity”. In Proceedings of the
Eleventh World Congress of Jewish Studies, Division B, Volume 1, Jerusalem 1994, pp. 69-75.



2.1. Iggeret in Hebrew>*
page 1

[Prologue I]

AT PUA WK DTPD XWIT DRI 137 1K 2K 1A 1P °27 200w DX

DU ;12 AW 0w 1202 WIMA Ued? WY WO MK 1IN 0°09K ' niwa
WNPH U XINATT XYW *IOWK 12 TWwHK 1n2 Y9127 05wh 0o v
5X°ON1 1PN TUPN OKY TRPN T DU DX NTIKT MW 2« 00w
Xl X1 LA 7910 DU INAK N D°PYK KXW P¥I07 NURY 12 oY 0 TR
107N T2 IWNR DPINTPA P«w? D0 ML A A1 YA XY NTAKT DX

36 Transcribed from Cod.Sim. Hebr. No. 93.

Two pages from Iggeret.
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page 2
[Prologue II]

P71 02197 WK PA P« IXI? XAW TN TR WK T2 NXYAI DX DK
PRI K 0IKT ND 2pW HXIAY KOKDUY FN0n NUD ON 2pW DX Y

T2 IWK DPIATPA P« 0700 NP3 1P A1 U2 NRKNA DK DX 12170
MY >XIT 12 3P <1 202 DRI NIRT W9 712 72300 W12 01 07200
WY WO MIXA TR 007K G NIWA AT U TR DY RwIn DX0Pn 137
XINMTT XPOW X7 DU XY IXOW NP2 Aww) 0°wua 11900 wing Ued?
AIXIP TIOWX 12 MWK «(1n2 P91 0PWh DI A« 2« D2PWTP (P 1Pun
A% AW 77 *92 712 IWK 021277 2 WD DX 2300 DX

[1. Exordium = Introduction]

WK PIRA P2 °POX 712 022 7210 OU PRI P’ 07K 212 20K WY
AR WK PRI AW X177 72 737 WX 017w DINX 712’ XM 07133 XN

12 21 P21 TR X0an 1R WA PRI P INTIND PRUNRd AT 1w 1707
1931 WX M2 0N T2 AIN0IW AR, TR0 XD G OWHRn WMy 029 21098
XTI D173 0D TUR XUWD PYITP 1Y UK 19 773 D«DUX 17

M7 270 091 0910 922 MmXaw TP VWAN PYITI I (X) INROW

119 071 X171 7N 0w P72 M0 DAY WX A9 7K °2 7 o '|b"? MM
,TIU 790 W X9 71 M3 5K MPIXY APY 73 WK 00 WK IPMARA
G2IrNMnn 1% 0n1 WX O N

[2. Narratio]

X PRI UIY XKW PR (2) DWW NX DA <’|7'?K Reuiblyighl
P22 M3 P«T 0«17 71001 0°0° NWWA 172 D°ANI0 DX APnwm (3) I

page 3

To2 OTIXA (71) DX X712 DA PIA MXIPA1 N«aX 7o N (TIMK XIpP)
T« T2 5% (M) oW 2 (1) N«aX 24 wnar maon (1) An«IXi i nnK
DT NWI() T« D2 DPIR 72N T« 7200 XTI 1« °3 (V) DNXIRa
U 20 DU PUn MK RwPn NRXa DK T (X)) ,1X1370 0 Auaw o°om
22010 X9 () WM RO PU X0 () U 00910 NAXIY (2°) D0 O X
jelabva i iR i

WX WA 72 A2 12 X132 °00 P DA77 WKW Wn AXw e (X)
WM M22 WA *«U 70w PU IMU? NAXT DX 202D 71290 NRxn NDRYP
OTPW 721,07 IXINA TTIARA DA P U 202 DNIX PRYA? Win
5135 1Y XY D3 NN, 070N DX DX ANPD AWK e 191 unw v



077U oM (3) TOw 12 X DiPIw P8 MARDm N0 TRK 7209 (2) DK
590 (1) 7270 M2 AW WRSK MR 1IPD) U2IXK 7R WK (T7) 0Py Nl
2T 21 92 1M1 PUT DU MG WA T«api
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MR XY 7«2 2P0 U9WN ANKI (1) P72 D02 ww1a w1 I X ()
DX NI0NW PRI AKX AWK 9K IR D0 1PINKD 10 PRI 19K
NUARY X1 K DI 2K ,0°12 > 720 XU DX 1901 2802 NRKT 00
TN (W) PU R IR 72209 (M) 771U TRTX KD NRRT Puad e X
1T PR DU (X)) TR 09K DX D1 1272 TRUY (1) <P Pnyn v X7
5IXN POX NPT () T PR WHY IRWN () [«@U 2rnn XNy (2°)
(1) ,ANMP? MInn °2 RTXA AR X 721 T8 (W) 00210 MY 7 X0 O
D°7uD "Nw () 77728 NI T7PA8 ° UA? WD 791 DX U XA K 194 %D
MR IR QW PP () WHWA IXWN DX NI0MY PO XM 9T 90 un
JOMIW PUT MIAXA 1PN 103 (%) 112 DIXT DX DIKE ,NNRT X0 I0RTPn
XIP 717°991,0w°297 MU NN WK OTK? eRPX WU AR 112 NNKA
MIINXA 72K (P2 77 DU I0Mw MINKT 0w 28 NAX XAw M (2) Nwx>
»[12 (22) °NXP P27 7IAK 2« , 02 TN X7 WX 07 (X2) 12 KWl 07N
PWXT 172 1277 X NP0 (T72) ,U¥D? 797 Jnb TRy X1 0 (32) N N2 100
PUM X2N IX ,PUA PU NXIPN
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N2 DRI DWW WK NYP *«l NITARA SN X2 MK 2w Pu X1

T 28 Neen PIPPwa PRRT? NPR2 D°URNIn 07370 92 0°K2 01 ,719717 TIXa
> ,NNRTT 012X (12) PRYA WHOWn KW 9787 (712) 2702 AR owin vy
w1 (VD) PR TP IMKIAD Wi 12 PO (M2),NnK iR TR enX (12)
(TM2) TIOMWY TPIU MKXOND WRM PR NN AR 2« TIRIY MR 1P
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[Epilogue II]
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Forced conversion sermons to the Jews were held in this church, San Gregorio
della Divina Pieta, just outside the ghetto in Rome. The inscription above its door
is in both Hebrew and Latin and is a quote from Isaiah, chapter 65 verse 2:

I constantly spread out My hands To a disloyal people

Who walk the way that is not good  Following their own designs.
(TANAKH. A new translation. The Jewish Publication Society, 1985).
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3.1. Translation of Iggeret

[Page 1]
[Prologue I]

[This is]*” a letter that Rabbi Jochanan ben Zakkai wrote at the request of
Rabban Gamliel Hanasi to the Jews who are in the city of Romi in the year

3 thousand and eight hundred and thirteen according to the creation of the
world, in the month of Kislev on the twenty-sixth, with a commentary by the
very learned polyhistor our honoured master, Eliezer bri Ashkenazi, emissary
of the Merciful God from the holy city Jerusalem - may it be rebuilt and re-es-
tablished speedily in our own day! - And this letter was sent with the help of
a pupil Jannai the Small [or: the (most) insignificant] of R. Gamliel’s pupils to
the noble Josef ben Shimon Hapartsi, God’s prince among the faithful of the
treasured people in the city of Roma - may God protect it! And this letter is
found in the city of Romi among archives (gnizot - 1°1\N) of the earliest books
in the Holy Language that are in the possession of the Romans.

[Page 2]
[Prologue II]

This letter is found in the possession of a learned man who came here to the
Holy Congregation of Gogin; his name was formerly among Israel [the Jews]
Jacob, but who also now is called Leopold [tYxDu] Immanuel Jacob von
Dort, and this above-mentioned man said that this letter is found in the city
of Romi among archives of the earliest books in the Holy Language that are in
the possession of the Romans; and it was written at the beginning of the scroll
as follows: R. Jochanan ben Zakkai wrote this letter at the request of Rabban
Gamaliel Hanasi to the Jews who are in the city of Romi in the year 3 thousand
and eight hundred and thirteen according to the creation of the world in the
month of Kislev on the twenty-sixth, and since there was here at that time an
emissary of the Merciful God from the holy city Jerusalem - may it be rebuilt
and re-established speedily in our own day! - namely the very learned polyhi-
stor, our honoured master Eliezer bri Ashkenazi, he read this scroll and explai-
ned all the words in it according to what it seemed to him:

[1. Exordium] (Introduction)

Listen to me, children of Abraham, Isaac and Israel, a treasured people, you
did the Lord choose, God over all the earth, and His name is awe-inspiring
among the nations, and He should bless you with peace just as He said, for He
will certainly do what He has said.

Remember, do and take heed of His deeds and his Holy Torah; since the sense
of sight brings about remembrance, therefore I will write to you the source of
the Lord’s deeds, for they are awe-inspiring, and even though the hidden ones

37 My own additions are inserted in [ ].



[hanistarot, "concealed acts”) belong to the Lord, and also the revealed ones

[haniglot "overt acts”] that are revealed to us [cf. Deut. 29,28], nonetheless it
was alluded to us by the cantillation marks Gershayim and Pashta Katan®, a
great and awe-inspiring secret.

For after two* (1)deportations (shnei gerushin) the smallest (hakatan) among
the nations will spread (tifshat) throughout the whole world; and to them was
given permission and authorization in order to go in the Lord’s secret for they
are God-fearers, and with them are secrets and the Lord’s covenant; and this

is what was transmitted to us from our forefathers, from man’s mouth to man
[directly], so that the remnant of Israel will shine in the brilliance of the firma-
ment and not do injustice any more; and this is the secret that was transmitted
to us from our Holy Torah.

[2. Narratio] (History)

At the outset [cf. the Story of Creation and the Fall of Man] the merciful God
created the world from (2)nothing -and this is seven- and with a saying -and
this is his Oneness- and He (3)combined the compassion (harahamim) with
the justice (din) in six days -which is the number of RHM DIN- and He rested
on the seventh

[page 3]

and called it (4)shabbat [= nine] -in secret truth [=nine]- and in the fullness*
of the justice [= five] and the compassion [=nine] He created the (5)man
[=nine] -in secret truth- from the earth [=fourteen] -five in (6)addition to
truth- by the Lord’s (7)name*, in (8)His image with [the letters] jud and heh in
the reading of them (9)for the reading of heh (HH) amounts to 10 in the writ-
ing, and each of them [RHM+DIN and ADaMaH) amount to 14 [jad] and (10)
two hands amount to seven as the days of the creation; (11)and He command-
ed the truth [=9=adam] to protect itself from the tree of knowledge of good
and bad -this is the Lord [=3] and the sin [=4]- (12)and together they amount
to seven -(13)this is the eye*? [=7] that is [represents] the serpent -(14)and the
eye [=7] will not exceed [overpower] the truth [=9].

(1)And when the serpent saw that the man stands in compassion and justice,
because He created him therewith, and he rises with the name of God, and that
a woman [=9] comes from truth [=9], it went to destroy the truth in order to
arouse the [evil] eye, for it [the truth] is reduced because of it [the evil eye];
with strength the serpent practises sorcery to leave them [to struggle] in good
and evil, in justice and compassion, and to destroy her from the form of man.
And so that its words should be heard, and it so happened, and the woman

38 Gershayim (on the word haniglot) can also be called shnei gerishin, not gerushin as here; it is thus an allusion to
gerush=deportation. When a Pashta and a Zakef Katan are on one word (here on hanistarot) it is called Pashta Katan.

39 A number in parenthesis like (2)deportations refers to Chapter 2.2. Translation of R. Eliezer’s Commentary.

40 Fullness means letters fully spelled out and then using mispar katan.

41 TItis written jd (jad=hand), but can also be understood as JH, short for God’s name.

42 Ayin can mean eye or the letter ayin with the value of 70 or 7. Eye in the meaning of the evil eye is often used in
this text. Sometimes it is written just as the letter ayin, which can represent both the evil eye, crime (from avon),
and the number seven, which can be the small number of something evil as the serpent.
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took the advice of the seducer, and she also gave to her husband, who was with
her, to destroy the truth; (2)therefore the Torah said: ”Then the eyes of both of
them were opened” -this is Satan’s strength- (3)and they were in their naked-
ness in their two eyes, -(4)and they are four- and they surrendered the oneness
of our God -which amounts to strength [=28=1]- therefore (5)The Holy One,
blessed be He, damned the serpent with the belly and with the dirt and with
the eye and with the incisor tooth “all the days of its life”.

[page 4]

(6)and “they shall strike at your head [=6]” with six in destruction [=5] and
justice [=1], (7)”and you shall strike at their heel [=10=1]" with ten -which is
the oneness of Our God BeEin Sof- at the end of the days He will find us; and
“to the woman He said”: since you have diminished the truth, the truth will be
changed to pain [=9] -its number is the same as truth- ”in pain shall you bear
children’, and to the man He said: since you have listened to your wife to de-
stroy the truth and to “curse the ground because of you” (8)therefore “thorns”
[=7] -this is the eye- (9)”and thistles [=3]” -this is three [trinity]- “shall it sprout
for you” (10)for in the future to talk about three gods [el elim=13] in one
[echad=13] (11)-which [echad=1] amounts to thorns and thistles [=10=1]- (12)
for you shall take away from them the eye (13)and there will remain three at
the place of the thistles. (14)”By the sweat of your brow shall you get bread to
eat” -this is the Lord, The Rock of Worlds- (15)”until you return to” the truth in
the “ground, for from it you” were taken(16) for dust [17=8] you are” - this is
the sin [17=8]- “and to dust you shall return” -to the sin- for one transgression
leads to another; (17)two times sin [17] amount to 34 [=7], and this is the eye
that diminishes from truth, and rests at three [trinity]. (18)And the Lord took
away His Oneness from the primordial light [=9], which is the truth [=9], and it
left the man [=9] in sin [9-1=8], (19)and He put in the place of the Oneness the
eye that is missing from truth, as it is written: ’And God made garments of skins
for Adam and his wife, and clothed them”, and therefore he named his wife (20)
Eve [=19=1], for she is one because of the Oneness that was taken away because
of her; and since the Oneness disappeared from them there remained in it (21)
blood [=8] -this is eight in sin- therefore Rebekah said: ”I am disgusted (22)
with my life because of the Hittite [=8] women”; (23)and this is what Lamech
said: "a lad [=8] for bruising me”, (24)and being after the destruction of the First
Temple eye is filled with eye, then the eye will come.

[page 5]

And woe to the eye[s] that see this for then the oneness - on account of a few
that [carry] the name of Israel - are called by the One to shame, and from them
all the peoples that are mired in sin come to believe in the detestable sin; be-
cause of this God commanded our forefathers to circumcise (25)the uncircum-
cised [=3] that is the trinity, and to leave (26)Abram [=9] with the truth, for
(27)* T am that I am’ is truth, (28)and He added to him five [the letter heh=5

- Abraham] to complete him in His hand and in His image (29)and from Sarai
He took the Oneness [the letter jud=1]that had been destroyed because of the
woman, and He gave in its stead five [the letter heh - Sarah] to fill out her eyes,
for she was deficient; (30)nonetheless her name [=10=1] points to the Oneness,



and the name of our forefathers brings them (* gloss ’I am that I an’ is truth -
another explanation: for ’I amy’ [= 21] when multiplied by T am’ adds up to the
number tav-mem-alef [441] that is also in small numbers 9 like small numbers
of truth) the eye that is diminished because of the man, therefore Jacob is
called Israel [=1], so that they will not stay in sin.

[page 6]
And happy is that eye that see all these [things] for it is (31)truth.

[3. Argumentatio] (Warning, condemnation)

And at this time the serpent lent its filth - from it came the (32)menstruating
woman’s son - sin [=8] in his name and sin in his form, that adds up to (33)
messiah [=16] - that went out from the Lord’s people (34)and from the exist-
ence of the serpent, for this is also sin, from good and bad; (35)and he covered
the truth with the garment of his falsehood to talk thereby with the signature
of the people of the truth; and he denied the oneness and Torah of our God
and greatly ridiculed the words of our sages; but we are zealous with the Lord’s
zeal, and we gave him over to death by our judges from our land that the caesar
had appointed over him from our city; and he was buried in a stinking grave,
according to the law for a wicked betrayer, and he was cast out from his grave
as a trampled carcass and disappeared from the world. However, his pollution
remained in the land, and the sound of the sweat of the pollution was heard in
all places. The pollution rose and wrote books without end on his deeds that
never were, and they called his name (36)messiah that is “the eye that mocks
the father” [cf. Prov. 30,10] in the pollution of the affliction [nun-gimel-ayin =
15] (37)with 15 and with six [= shin-kuf-resh = falsehood]
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And they say that he came to fulfil the words of the Torah, but he was "a
wayward and defiant son” [Deut. 21,18] [that came] to smite (38)with six [=
with lies] of the pollution the 600.000 letters of the purity - six upon six [lies
upon lies], and he gave a new Torah which he concocted from the heart of

his pollution (39)in order to substitute for the oneness with abomination. But
why should I dwell at length about the pollution, for it is forbidden to look at
its form and its existence. However, this you should know, our brothers, the
children of Israel, that are dispersed among the peoples, you must not believe
in the renegades that are called emissaries [=apostles] (40)that are alluded to
by the evil eye, for they are sinners and cause many to sin, (41)and since the
pollution became stronger, therefore they [the Jews] intensified their belief (42)
in purity with ’T am that I an’ in truth; and "cease you” - far being it from you -
“to glorify man, who has only a breath in his nostrils! For (43)by what does he
merit esteem?” [Is. 2,22] [he is considered] among the sinners that set up the
trinity as truth; but since the oneness [the letter alef=1] was taken from it (the
truth) (44)there remained [the letters] death from truth and [the letter] chet
from human sin from the filth of the serpent; and anyone who touches [it] (45)
will be polluted with an eternal pollution for which there is no remedy. (46)
And emissaries of death you shall call their putrefied name, men of destruc-
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tion, and you shall be zealous with God’s zeal to uproot their root from the
land so that they will not rise again. And this you shall surely know that also
their words of falsehood will be spread in the land as chaff before the wind like
one (47)who is chased by the eye to dry out all the land with pollution until a
certain time that is hidden for our eyes. Then God will stop and remove
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the pollution from the land, and "God shall be king over everything and He is
one [echad=13=4] and His name is one” [cf. Zech. 14,9] (48)for they are the
holy 8 [2x4], and happy is he who awaits Him in truth. Beware of the first-born
of the donkey [Peter Chamor - play on Petrus], the expelled scattered sheep, do
not listen to his words, words of nothingness, you shall just break his obstinacy
with all sorts of demolishment and destruction that are in the world. And over
there there is with you a man, oppressor of the Jew[s], a destructive man of the
students of R. Gamliel Hanasi, (49)a wicked son of a righteous father®, trinity
of eye [evil], that is dressed in a clothing of garment of skin in the filth of the
serpent, and his name was formerly in Israel Shaul. Indeed let Sheol and Abad-
don be with him and his words; and still by saying that he could work miracles
and wonders, but it is not like that, for he does it all by Satan’s strength and
actions. And he makes a [twisted] thing [poel ot] that cannot be made straight.
He is a wicked sinner whose name is called putrefaction, speaking evil of

God and His Torah by saying "Let us break the words of theirs, shake off their
ropes from us”, but "He who is enthroned in heaven laughs; and God mocks at
them”[cf. Psalm 2,3-4]. But the serpent that He selected bites him (50)without
hiss, without supervision of eyes that see everything, to destroy the evil speech
for he has no share in God’s inheritance, death is he and not life, seraph-snake
is he and not an angel, for the shells of pollution from *The Other Side’ (Sitra
haAcharai) is stuck to him to say all this in the name of (51)truth. And he who
take revenge on him either through death or bodily harm is called zealous for
God; and a pact of friendship will be granted him and his descendants after
him [cf. Num. 25,12-13], for he [Paul] profanes God publicly. And he has no
part among the children of Israel for he seduces and leads astray God’s people
to walk after other gods, and the teaching that their forefathers never knew.
And woe to the eye that sees all this, beware of his words for the wisdom of
pollution is in him which he concealed with the pollution of mishap [seminal
discharge], for the holy books defile the hands and the feet of those who want
to walk in pollution, but they are life for those who find them in God’s wisdom,
and the poison of death for the one that walks with them in pollution
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to pollute his body and his soul. But there is no man who can grasp and ex-
plain God’s wisdom except by God’s gift. Therefore you shall ask God our Lord
in awe and love that He will give you understanding to do His commandments
and to engage in His Holy Torah in pureness in the manner He commanded
you in the name of the faithful shepherd [Moses].

[4. Refutatio] (Encouragement)

43 Literally: vinegar derived from (“son of”) wine, which rhyme with the following sentence. Cf. Baba Mezia 83b.



See how the prophet warned us in the end of the prophecy [Mal. 3,22]: "Be
mindful of the Teaching of My servant Moses, whom I charged at Horeb with
laws and rules for all Israel” - not only to listen, but to perform, for the knowl-
edge is not the main point, but the deed. Engage in the Written and the Oral
Torah, for this is what Jacob our forefather saw in his dream, for it is written
[Gen. 28,11]: "and he took of the stones of that place” and minimum of stones
[plural] is two, and this is the two Torahs, and they became a single unit under
his head for it is written: and he took the stone, for they are not two Torahs -
dare not mention it! - there is only one Torah that appears as two faces, front
and back, for the words of the sages are like pegs for the sapling of the Written
Torah. And if you maintain the words of these two which both are the words of
the Living God then you will merit to ascend on the ladder which top reaches
to the sky and angels of God are going up and down on it [cf. ibid. verse 12] to
bring us to the place which God created to keep us in life for eternity. And this
you shall know in order to understand all these things: know that the enemy

is the human embodiment of the ancient serpent [also: source of sin], who at
first came with cunning to the bearer of human offspring [=Eve] and seduced
against God’s command in order to destroy the tree of man from producing
firstlings - these are Israel - for the Lord; and after this all the days of bewil-
derment it was seducing and instigating the seed of man; and few of them
understood with natural insight or with the help of God, and they did not
listen to the words of the cursed (serpent) because of God’s actions until Moses
(52)came, whose number is like the number of the tribes of Israel; (53)he who
came up from the water [=9] -that is truth [=9]-, and gave the Torah in good-
ness, laws and commandments as the number of parts of the body and sinews
of man, in the two (54)hands [=28], in 248 [positive commandments and in
365 [negative commandments] that become 28" in order to protect the soul of
man from the pollution of the serpent.

[5. Narratio] (History)

And when Moses went to receive The Ten Commandments, one half of them
are for God and one half for man, that the whole Torah rests on them, the se-
ducer went to seduce Israel (55)by one [echad=4], for Aharon [=4] is one, and
the calf [egel=4] is one and he spoke with their knowledge to confuse them:
"This is not a foreign god [el nekhor=4] but your God’s Oneness. And when
Moses came and saw what the serpent had done, he went and destroyed it with
fire [esh=4] - (56)which is one - and he spread it in water to destroy it with
truth by saying: *This is not a god of truth’ [e]l emet=4]. And he commanded
with strong warnings that they should not do anymore like this, and all the
prophets warned Israel all their days regarding this. And when the serpent saw
that the Torah and the commandments were against its counsel, Satan brought
in his form and in his image this man “adversary and enemy is this evil” [cf.
Esther 7,6]
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44 The numerical value of both 248 and 365 is 14. The two letters of 28 denotes also strength.
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in order to destroy the Godly part in his teachings and commandments, and
he attached his words of pollution to the words of the holy Torah in order to
strengthen his pollution over Israel.

[6. Argumentatio I] (Warning against Christianity)

But now, our brothers, children of Israel, do not believe in his dreams and
words, which are the words of Satan, in order to seduce you by saying [leor,
should be leemor]: The ancients did not examine [badnu, should be bachnu]
and understand God’s words, but we know the Torah and the depths of its
secrets; therefore let us go and worship another [type of] worship. Do not
listen to them to become unclean by them, but you shall surely destroy them
quickly from the earth, for the words of the Torah and God’s commandments
shall not depart for ever, for ’God is not man to be capricious, or mortal to
change His mind” [Num. 23,19]. Therefore you shall beware of the men of the
serpent for their sting is the sting of the scorpion, and their hiss is the hiss of
the seraph-snake, and all their words are like rivers of fire from Gehinnom and
Abaddon, falsehood and lie. Look and see how Jeremiah the prophet warned
you [cf. Jer. 17,1] against sin (57)that comes from Jehuda with three [things],
which is inscribed with a stylus -(58)this is the evil eye- (59)of iron by a hand
that stands besides the Torah, but it is on the tablet that is concocted by their
heart, for [ibid. verse 5] ”Thus said the Lord: Cursed is he who trusts (60)in
man, who makes mere flesh his strength’, and because of this he “turns his
heart from the Lord”. And not only does the prophet establish his words about
the cursed, but also [verse 6] He shall be like a bush in the desert, which does
not sense good” - this is the Torah, for it is written [Prov. 4,2]: "For I give you
good instruction”. And they shall not see the good that is kept in store for the
righteous ones in the future, but they shall dwell forever ”in a barren land,
scorched places in the wilderness” [cf. Jer. 17,6] in “the nethermost pit - those
murderous, treacherous men” [cf. Psalms 55,24], and they have no share in the
name of the God of Israel, but ”blessed is he who trusts in the Lord” [Jer. 17,7],
for he shall not see the heat of Gehinnom, for the Lord is the hope of Israel and
not a man, and since Israel is waiting for the Lord alone, the Lord will be their
hope for cleaning them from the pollution of the serpent.

[7. Argumentatio IT] (Warning against Apostates)

But those who forsake the Lord shall be put to shame, and those who turn
away from His Torah shall be doomed to the land of gloom, Sheol and Abad-
don, because they have forsaken (61)the true fountain of spring waters [cf. Jer.
17,13], which gives with the help of the Lord; and the one that will forsake the
Torah also forsakes the Lord, who is our God, our saviour, our healer and our
glory. But they say: [62]”Where is the prediction of the Lord?” with the evil eye
”Let it come to pass!” [verse 15] for he has destroyed all the words of the Torah
and the Prophets by something devastatingly detestable that makes detestable
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drance [cf. Isai. 8,14], by sin of destruction [avon kilajon], by iniquity of idola-
try [aven gilajon = evangelion].

[8. Argumentatio III] (Condemnation of Apostates)

Let it be far from you, my brothers, to believe in this, for Torah that is the word
of our God will stay forever without end; but these rebels [apostates] abando-
ned the cool water that flows [cf. Jer. 18,14] over the exhausted [of - must be
ajef] - this is Israel - who are exhausted [ofim - must be ajefim] in the exile, and
the Torah protects them. But they forgot in the wickedness of their heart the
God of Israel, and [cf. verse 15] “they sacrifice to a delusion and are made to
stumble in their” words, "an ancient path’, this is the Torah, ”to walk instead on
byways, on a road not built up”. And they say: Come and let us think of (63)the
Lord’s pride [jerum], this is the Torah and the commandments that the Lord
commanded us, and this is the throne of His glory, elevated and exalted over
strange ideas. Although we know that [Jer. 18,18] "instruction shall not fail
from the priest, nor counsel from the wise, nor oracle from the prophet”, none-
theless [they = apostates say]: "Come, let us strike” the Torah “with the tongue”
of evil (64)with the filth of the serpent to interpret it according to our hearts,
to do evil and not good, "and we shall no longer have to listen” to the words

of the Oral Torah. See how the Holy Torah complains before the Lord saying
[ibid. verse 19-20]: "Listen to me, O Lord - and take note of what my enemies
say. Should good be repaid with evil? Yet they have dug a pit for me. Remem-
ber how I stood before You to plead in their behalf” and to protect them by
my word, for I am life for them that find me, and for all flesh that do and fulfil
my word; I will heal them from their apostasy “to turn Your anger away from
them”. [The following is a mix of citations of and comments on verse 21-23]
Oh, give their children -and their pupils- over to famine, to listen to the word
of the Lord that mows down Satan by the sword, and let their wives -those

that believe in them- be bereaved of children and husbands, and men that
encourage them shall be struck down by death -eternal death- and let their
young men -these are the men of their wars- be slain by the sword of the Lord.
Let an outcry be heard form their houses -from their house of prayer, destroy
the abomination of their prayer by sudden wicked marauders, by Satan’s troops
to confuse them- “for it has dug a pit to trap us, and laid snares for my feet. Oh
Lord, You know all their plots to kill me” by [their] saying: The Torah is defi-
cient, and in its place is given ’the sin of destruction’ [evangelion]. "And they
will speak words against the Most High” -this is the Written Torah- “and will
harass the holy ones of the Most High” -this is the Oral Torah- "and they will
think of changing times and laws” [cf. Dan. 7,25] -by their evil tongue. There-
fore [Jer. 18,23] Do not pardon their iniquity, do not blot out their guilt from
Your presence. And they will stumble -in everything- act against them in Your
hour of wrath” to destroy them from under the heaven, for they have rebelled
against Your words, which are words of life. And you shall know that they and
their teaching of destruction shall exert strength over the world and over the
holy people “for a time, times and half a time” [Dan. 7,25], and then they shall
be destroyed? [17un’] from the land, and the Lord will cleanse the whole land
with the fire of the Torah, and the kingdom of His people Israel will overpower
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all the kingdom of the world. And then all the peoples will go in the Torah of
the Lord, and in that time ten men will take hold of every Jew by a corner of
his cloak and say: Let us go with you, for we have heard that the Lord is with
you” [cf. Zech. 8,23].

[9. Refutatio] (Encouragement)

And now, our brothers, listen to my words, words of truth, and do not believe
in the signs and the portents

[page 12]

of those who are sinners at the cost of their life, “for the Lord is testing you to
see whether you really love Him with all your heart and soul. Follow none but
the Lord, and revere none but Him” [Deut. 13,4], for how and by what else
should you go and what else should you revere? If you observe His command-
ments then you will heed His orders [literally: listen to His voice] and worship
Him and not another, and to Him and not to another shall you hold fast [cf.
ibid. verse 5], for He is your portion; then it will be well with you all the days.
Do understand this, my brothers, that we are called holy because of the law of
our primogeniture, and we are called the best part of the Lord’s harvests and
there is no blemish in us, “for Jacob was a perfect man” [Gen. 25,27], and the
Holy Spirit attests /affirms regarding us: “Every part of you is fair, my darling,
there is no blemish in you” [Song of Songs 4,71, and since there is no blemish
in us we are not devoured by the land-owner-priests, who are (65)in blemish
and in the hand of the destroyer. Therefore this consuming fire went out from
our limbs to put on us a blemish so that we will be devoured by our enemies,
(66)physical and spiritual enemies, and he sought to blind our eyes with the
light of the Torah; therefore be strong and be men, men of the Lord, for the
Lord said so [or: is light - acc. to D. and E. mss.] to you forever. If you will
walk after His Torah and His commandments then He will guard your body
and your souls, saying to you: You are perfect in the name of your Lord and
not with blemish. Look how Jacob, our forefather, warned us against this evil
blemish that will come in the guise of a messiah, who has “seven abominations
in his mind” (heart) [cf. Prov. 26,25], in saying about him [Gen. 49,10]: "The
scepter shall not depart from Judah, nor the ruler’s staff from between his feet,
until Shiloh shall come, and the homage of peoples be his”. The beginning
letters of it [of the words in the verse form the acrostic]: There is no blemish
as evil as Jeshua. And the surplus [letter] jud [of the word: jikchat=hommage]
is the oneness, for it talks about the oneness of our God, and this blemish will
not depart from Israel until Shiloh will come, for the kingdom over the whole
world belong to Him. Therefore, beware of the blemish that is among you, so
that it will not be a trap for you, and cling to your God and to his Torah and
His commandments, and if you do so, then every tongue that arises to judge-
ment over you shall sin, for there is no dawn for them -this amounts to one-
for they belie the oneness. And if you listen to me, then it will be good for you
with the help of the Lord*, and good for you in the world that is totally good,
for all of you are included in those that have a share in the world to come.

45 or: in this world - acc. to the mss.used by Dziubas and Eisenstein.



And "Oh happy Israel! Who is like you, a people delivered by” God [cf. Deut.
33,29], (67)and not by a man, for the salvation of the Lord is eternal salvation;
thus says the Torah: ”In distress I called on You; and You answered me and
brought me relief” [cf. Psalm 118,5. The following is a paraphrase of Psalms
118,7 - 119,8]. Therefore I will not fear anyone who is dependent/relying on
man, for the Lord is my helper, and I will see revenge over my foes, for it is
good - this Torah. He shall take refuge in You and not in a man. All the nations
have beset me, but in Your name I will cut them down; they have pressed me
hard to fall, but You have helped me, for You are my strength and my might
and my deliverance, and by Your right hand
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I will be exalted, and by your right hand I will be triumphant; I shall not die as
they thought, for I shall live by the mighty deeds of the Lord, in order to tell
about all His deeds. I am the gate of the Lord, and by the help of the righteous
shall they come through it [the gate]. Say therefore, oh Israel and Aron’s house
and those that fear God, that His kindness endures for ever. "I praise you, for
you have answered me, and have become my deliverance” [verse 21]. ”The
stone that the builders rejected has become the chief cornerstone” [verse 22]
for it emanated from the Lord and not from man, and the Lord will do won-
ders before our eyes. And when the Torah saw the length of the exile it said:
”O Lord, deliver us! O Lord, let us prosper!” [verse 25] And the holy spirit
answered: Wait, my daughter, wait until a blessed one comes in the name of
your God, then we bless you - all of you - from the house of the Lord [cf. verse
26]. The Torah said: ’God is my Lord and He will light up for us’ in the exile

of this darkness with *Your light and with Your truth’ [cf. Psalms 43,3] (68)in
order to bind our festal offering to the horns of the altar with cords” [118,27]
by Messiah ben Josef and his death will be for us as a festival in the wars of
Gog and Magog. And after this you will say: ”You are my God and I will praise
You; You are my God and I will extol You” [verse 28]. "Praise the Lord for He
is good”, for He showed us His kindness forever [cf. verse 29] by Messiah ben
David, and the reward of those that engage in the study of and performance of
the Torah is that they are called perfect without blemish, and they are blessed
by "Ashrei” [Praiseworthy!], by saying: Praiseworthy are those whose way is
perfect; and who is he? He is the one that walks in the Torah of the Lord, those
that guard His testimony with all their heart to seek His commandments. And
if you do so you will be called performers of justice and not performers of
injustice, for you went by the way of the Lord, He that commanded you to do
His commandments exceedingly. Therefore, pray to the Lord that He will di-
rect your attention to do His statutes and to understand their ways to the good.
And if you look to His commandments then you will not be ashamed, and you
will not be humiliated for ever and ever. Therefore say, please, all of the house
of Israel: I will praise You with upright heart in teaching myself to protect your
festivals. But You did not do so for all people, for us You chose, and us You
taught Your righteous ordinances. And if I will keep Your statutes, I know that
You will not forsake me utterly. [The following is a paraphrase of some parts
of Ezekiel 39:] And you shall know that your exile will overpower you until
Samael Sar and the father of all the children of Esau is filled up, (69)and his

49



50

full strength, this is Gog and Magog, (70)and it [the exile] shall disappear with
the help of the strength of the Lord - this is the oneness of our God - and the
Lord shall break (71)the bow from his [Gog’s] left hand -this is the sin of the
pollution- and the arrow -this is also the sin of pollution- from his right hand,
and you shall let it fall on the mountains of Israel; then all the nations will
acknowledge the honour of the Lord, He who is Israel's God and not a man,
and He dispersed Israel because of their iniquity, and He restored the captivity
of Jacob, and He will show compassion on all the house of Israel,
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And then the Lord will avenge His holy name that has been profaned within
the nations, and the Lord shall be for us God for ever from this day and be-
yond, when the Lord gathers His people Israel from all the countries to where
he has dispersed them, and there will not remain there even one of them, and
no more will He hide His face from them after He has poured out His holy
spirit over all the house of Israel for the Lord God has spoken.

[10. Peroratio] (Conclusion)

These are the words of the one who awaits eagerly the salvation of Israel and
begs the Lord our God regarding help to us, a little help, until the righteous
teacher will come to us to deliver us and rule over us for ever. Amen, selah.

[Epilogue I]

The young/modest Jochanan ben Zakkai from Jerusalem who wrote in the name
of our rabbi, the light of Israel, R. Gamaliel Hanasi and in the name of all the
students who follow him and give heed to his bidding; and he is very zealous for
the Lord and for His holy Torah and His holy people Israel, and in the name of
all the righteous of our people who are in Jerusalem, and it is said: Peace be onto
you, and may the Lord bless His people Israel with peace for ever, amen. In the
holy city in Jerusalem year three thousand and eight hundred and thirteen 26 in
the month of Kislev according to the creation of the world:

[Epilogue II]
This writing was sent with the help of a pupil Jannai the Small (or: the (most)
insignificant) of the pupils of R. Gamaliel to the noble Josef ben Shimon Ha-

partsi, God’s prince among the faithful of the treasured people in the city of
Roma - May God protect it!

3.2. Translation* of R. Eliezer’s Commentary

Commentary of our honoured teacher, the above-mentioned emissary, and

46 Page notes and additions [in sharp brackets] in the text itself are mine. I render vekhule or vekhu = etc.; rotzeh
lomar or r’l = i.e;; mispar katan = small number and m’k = s’n; perush = explanation and p” = expl.



these are his words. It seems to me that the copyist/translator Eliezer bri ex-
plains words that are unclear in this scroll.

(1) After two deportations etc. - i.e. after two deportations, the Babylonian
Exile and the Roman Exile [dominion], the smallest will spread etc. - i.e.
the Israelite people about whom it is written: “indeed, you are the small-
est of peoples” [Deut. 7,7]:

(2) created from nothing -and this is seven- expl.: nothing in small numbers is
7; and with a saying -and this is Oneness- expl.: saying in s’n is one*”:

(3)  and he combined the compassion with the justice etc. until and He rested on
the seventh expl.: for justice in s"n is sixth, compassion in s™n is seventh*:

(4) shabbat -in secret truth- expl.: for the number of shabbat and truth is one
and the same in sn: 9:

(5) man -in secret truth- expl.: for also man in s’n is 9:

(6) five in addition to truth- for this is [the letter] h in earth [adamah =four-
teen]:

(7) by the Lord’s name - expl.: earth in s’n is jd*:

(8) in His image etc. expl.: for His image [tzalmo=22] in s’n is like small
number of jud heh with the addition®:

(9) for the reading of hh - expl. hh with fillings' is the number ten, and
each of them amount to 14 -i.e. hh j in s"n together with the three letters
amount to 14:

(10) and two hands amount to seven - i.e. jd in s’n are 5, and the number 2
from two hands are 7:

(11) and He commanded the truth - [in] secret the man, as mentioned - to pro-
tect itself from the tree of knowledge of good and bad -this is the Lord - for
hvj* in s"n amount to good (tob = 17), and likewise the sin, which is bad,
its number is also like it [17], for G"d made the one close to the other, and
with the help of the good He will overpower the evil, which is the sin:

(12) and together they amount to seven - explanation: two times 17 amount to
34, which is 7 in s’n:

(13) this is the eye - i.e. eye in s’n is 7, which is the serpent, in s”n 16, and 16 in
s’nis 7:

(14) and the eye will not exceed [overpower] the truth - expl.: by means of the
sin you can add [the letter] ayin from crime (avon) to the truth [7 + 9],
which will amount together in s’n to 16, like the number of serpent in s™n:

(1) And when etc. that the man stands in compassion and justice, because He
created him therewith, and he rises with the name of God - as mentioned,
and that a woman comes from truth - expl.: for woman in s’n is like s’n of

47 Saying (amira in Hebrew letters) has the number value 13, and one (echad in Hebrew letters) has the number value
13, therefore saying is the same as Oneness.

48 Justice (din) = 10 equals six (sheshet = 10), compassion (racham) = 14 equals seventh (shevii) = 14.

49 It is written jd (jad = hand), but can also be understood as JH, short for the name of the Lord, so as not to write
the holy letters.

50 im hakholel means addition of one to the total numerical value of the letters — jud = 11 and hh = 10 plus 1 = 22.

51 'The letter h = 5 adds up to 10 with fillings (in Hebrew millui or as here milluot - h can be written either ha, hh or
hv, in this case it is written hh), and hh in s’n is 1, and j is 10.

52 Short for the tetragrammaton - its number value in sn is also 17.
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)

A3)

truth - fo destroy etc. - expl.: the serpent went to destroy the truth in order
to arouse the [evil] eye, for it [the truth] is reduced because of it [the evil
eye]. And with what did the serpent wish to arouse [the evil] eye? Re-
garding this it said: with sin® -i.e. with the help of eye (ayin) from crime
(avon) - with strength the serpent practises sorcery to leave them [to strug-
gle] in good and evil, in justice and compassion, and to destroy her from the
form of man - expl.: for he is in secret the truth, as mentioned, and this is
what it says, so that its words should be heard in truth, as mentioned:
“Then the eyes of both of them were opened” -this is Satan’s strength- expl.:
[two] eyes in s”n are 14, and two times 14 [four eyes all in all] amount to
strength [both are 28], and this is what it says: the eyes of both of them:
and they were in their nakedness in their two eyes - expl.: for two times
eye in s’n are 14 as the number of nakedness in s™n:

(4) and they are four- and they surrendered the oneness of our God - expl.: for

(5)

(6)

7)

(8)

)

eye in s”n is 7 and with the number 2 from their two eyes it is 9, and when
you add to it 4 more from the number of the four eyes, it adds up to 13
like the number of One [echad = 13], for this is the Oneness of our God-
which amounts to strength- expl.: Our God in s’n amounts to 21, and six
letters and addition [see note 5] amount to 28:

with the belly and with the dirt and with the eye and with the incisor tooth
- expl.: belly [=16] in s7n is like s”n of eye; with three letters [from eye]
and fillings from the eye [3 + 13 =16]; and dirt in s’n is like s’n of incisor
tooth [both are 17], and this is punishment fitting the crime, because it
made the man sin with crime:

and “they shall strike at your head” with six in destruction and justice

- expl. head in s7n is six like the 6 letters of cherem and din, and s’n of
cherem and din are 24, which also amount to 6 in s’n:

“and you shall strike at their heel” with ten - expl.: for heel in s"n amounts
to ten, which is an allusion to the oneness of HaEin Sof, Blessed be He, as
is known:

therefore “thorns” -this is the eye- thorns in s’n are 16 as s’n of fillings of
the eye with 3 letters, or it is possible to say thorns in s’n are 16 which are
7 in $’n like s"n of eye.

“and thistles” -this is three- “shall it sprout for you” - expl.: thistles in s”n
are 12 which amount in s’n to three:

(10) for in the future to talk about three gods (el elim) in one - expl.: for this is

an allusion to the faith of the Christians [emunat hanotzrim], for it is said
about one god that they are two gods, father and son, and spirit, which is
the third, that are united; and this is what it says: about three gods in one
- i.e. el elim in s’n are 13 as the number of echad:

(11) -amounts to thorns and thistles- expl.: as s’n of el elim are 13, and the

number of echad of what they say - that the spirit unites the gods in

one - this is also the number of one, and this is two times 13, and when
you further add 2 from the two times 13 it all adds up together as sn of
thorns and thistles, which is 28 - Satan’s strength as mentioned:

(12) for you shall take away from them the eye - expl.: for all this, the three as

mentioned, you shall take away from the eye, for it is also in s’n 13 as the

53 Or incisor (of venom) since chet means both, so it could be a play of words.



(13)

(14)

(15)

(16)
(17)

(18)

(19)

(20)

21

(22)

(23)

(29)

number of echad, and all this causes the eye [sin] to wake up this evil eye:
and there will remain three at the place of the thistles - expl.: for the thistles
are 12, and also three, when the 12 are made into s’n, and it is possible
that this is an allusion to the 12 disciples of the Christians and to the
trinity that was spread by them, and this is what it says: and there will
remain three at the place of the thistles, for after the death of the Christian
[hanotzri = Jesus] the trinity will remain in the place of the thistles, that
amount to 12, for they are his 12 disciples in this world, and this caused
the sin, as mentioned, because they did not guard the truth, that is 9

in s”n, and because of the crime there was subtracted from the truth 7,
which is sin [ayin=70=7] in s’n. And they also spoiled shabbat, which is
7, and when the 7 was subtracted from truth, which is 9, there remained
2, and they caused the error of the trinity with the cooperation of the
oneness, as mentioned:

“By the sweat of your brow shall you get bread to eat” -this is the Lord, The
Rock of Worlds- expl.: bread in s”n is 15 [as Lord jh=15]

“until you return to” the truth in the ground... - expl.: for truth in s”n is
ground with the addition of 5, which is 14 as mentioned above:

“for dust [17=8] you are” - this is the sin [17=8]- expl.: dust in s’n is sin:
two times sin [17] amount to 34 [=diminish=7], and this is the eye that
dimishes from truth - expl.: 34 in s"n is 7 like s’n of sin:

[And the Lord] took away etc. from the primordial light [=9] - expl.: light
in s’n is like s”n of truth:

and He put in the place of the Oneness the eye - expl.: for eye with its filling
is like s’n of one:

Eve [=19=1], for she is one - expl.: one [fem.] is in s’n one [masc. - both
are 13]:

there remained in it blood [=8] -this is eight in sin [chet]- expl.: in s"n

[the letter] cheit which is [the letter] ch in [the word] sin [chet]; and it

is possible - since the [letter] cheit in [the word] sin [chet] is an allusion
to blood - that the [letter] tet in [the word] chet is pollution, i.e. blood of
pollution:

because of the Hittite [chet = 8] women - expl.: ch is an allusion to blood,
as mentioned, and as regards writing chet with its filling [=12] it is also an
allusion to 12 from one [echad] without the alef [chad], as mentioned:
and this is what Lamech said: “a lad [=8] for bruising me” - expl.: lad in s"n
amounts to blood in s’n, as mentioned:

after the destruction of the First Temple etc. - also that [carry] the name of
Israel are called by the One - expl.: for in the time of the Temple the eye/
sin [ayin] surrendered, as mentioned, because of the Temple [bait=7],
which in s”n is 7 like s”n of the [letter] ay[in]. Surely, after the destruc-
tion [chrbn=17], which in s’n is like the number of chet [=17] - and the
sin brought about that the Temple was destroyed - and then the eye [sin]
was awakened, as mentioned, and filled the eye [sin]; and its saying eye is
filled with eye means that the [letter] ay is filled with ayin i.e. [the letter]
ayin in crime [avon] brought about the filling of the [letter] ay; then [the
letter] ay will bring etc. i.e. since the eye was filled - which in s’n is 13 like
the number of one - then the oneness on account of a few that [carry] the
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name of Israel are called by the One - and this is an allusion to the Chris-
tians and his 12 disciples, for they hold on to the Trinity that is one. And
it said on account of a few, for a few of his disciples were of those lacking
faith among Israel, and a few were from believers from other peoples; and
this is what it said: from them all the peoples that are mired in sin come
etc. for the shells [kelipot = evil forces] of sin are in s’n 12 as the number
of his 12 disciples, and it is possible to say that the [letter] chet from [the
letter] chet [in the word sin] alludes to the 12 [chet =12].

(25) the uncircumcised [arel =3] that is the trinity - expl.: for arel is in $’n 12,
and this is an allusion to his 12 disciples for by them the Trinity came,
which is also alluded to by arel, namely when the numbers with tens
from arel are put together, for they are 70 and 30 which add up to the
number 100, and with the [letter] resh in arel it all adds up to 3 in s’n,
and this is the Trinity, and this is in secret for 3 years of Orlah, which the
Torah forbids us, for they are the 3 shells that are in the nut as is known
from the holy Book of Zohar.

(26) and to leave Abram with the truth - expl.: Abram in s’n is 9 as s’n of truth:

(27) Tam that I am’ is truth - expl.: for the 3 alefin [letter alef] in T am that I
am’ are with their fillings a-I-f a-I-f a-I-f and each of them adds up to 12
in s”n, and all of them together amount in s”n to 36, which is also in s’n
like truth, which is 9:

(28) and He added to him five to complete him in His hand - expl.: for He add-
ed to him [the letter] h, to Abram, which is 9 in s”n, and it [Abraham]|
adds up to 14:

(29) and from Sarai He took the Oneness that had been destroyed because of the
woman - expl.: He took the [letter =1] jud, which is the Oneness, Ein Sof,
as mentioned, that had been destroyed because of the woman, and she is
Eve, as mentioned, and He gave in its stead five which is h, and she was
called Sarah, to fill out her eyes, for she was deficient - i.e. that Sarah™ in s’n
is six, and 1 is missing from eye, which in s’n is 7, because Eve’s seeing, as
it is written: “When the woman saw that the tree was good” etc. and when
h was added to Sarah the eye was filled - i.e. that sr from Sarah is the num-
ber 500, and it is known that final kaf is the number 500, and when it is
placed in the beginning of the word with & from Sarah, in secret [Genesis
15,5]: “So [kh] shall your offspring be”, then the [letter] kaf is numbered
as two in s’n and with & it adds up to 7 as sn of ay[in]®, and it is this that
is written to fill out her eyes, and it is this that is written [Genesis 21, 9]:
“And Sarah saw Hagar’s son” etc. “playing” etc., and this is an expression
for idolatry, and Sarah came to amend with her seeing the blemish of Eve’s
seeing, in secret “When the woman saw” etc., as mentioned.

(30) nonetheless her name points to the Oneness - expl.: for Sarah in s’n is ten,
which is the Oneness, Ein Sof, blessed be He, and the name of our forefa-
thers brings etc. therefore Jacob is called Israel - expl.: when you join the
three names of the patriarchs Abraham, Isaac and Israel together it adds
up in s”n to 43, which is 7 in s”n like s”n of ay[in] so that they will not stay
- expl.: for by the help of the name of our forefathers the eye was amend-

54 Sarah is mistakenly written for Sarai, which in s"n is six.
55 Eyeis the evil eye, so that the sentence now means: So evil shall your (Chistian) offspring be.



ed and opened, as mentioned, and why? so that they will not stay in the
shells of sin, which is the obstruction of the eye in secret; [Genesis 26,35]:
“and they were a source of bitterness to Isaac and Rebekah” in idolatry,
[Genesis 27,1]: “and his eyes were too dim to see” and this is what it says:
Happy is an eye that see all these i.e. that he does not destroy his eyes with
all these, in secret [Exodus 32,4]: “This is your god” [or: “These are your
gods” - about the molten calf] etc. And as the saying of the mourner
[Lamentations 1,16]: “For these things do I weep”:

(31) for it is truth - expl.: so that they will not stay in sin, as mentioned, and
Happy is an eye that see all these for it is truth i.e. these in s’n are 9 as s’n
of truth, for because the amendment of the eye, as mentioned, the lie will
be destroyed, and it is idolatry, and then the truth which has two legs®
will stay in truth:

(32) menstruating woman's son - sin in his name and sin in his form - expl.: son
in $’n is 7, menstruating woman in s’n is 14, which in s’n is 5, and when
s’n of son and the number 5 of menstruating woman is combined, it adds
up in s”n to 12 as the s”n of sin [cht], and also Jeshua in s7n is 17 which in
s’n is sin [cht], and it is this that is written: sin in his name i.e. ordinary
sin is alluded to in his name, and total sin in his form, as is mentioned:
menstruating woman’s son:

(33) that adds up to messiah - expl.: for also messiah adds up in s’n to 16,
which is two times sin [ch]:

(34) and from the existence of the serpent, for this is also sin - for serpent is also
in s”n 16, which is two times sin:

(35) and he covered the truth with the garment of his falsehood to talk thereby -
expl.: falsehood in s’n is 6 and when you add 6 to 9, which is s’n of truth,
it amounts to 15 [jh] and this is what is written: thereby with the signature
of the people of the truth:

(36) messiah that is the eye - expl.: Messiah in s”n is 16, which in s’n is 7 as s"n
of eye [ay]:

(37) with 15 and with six - expl.: affliction in s”n is 15; with six i.e. six is s’n of
falsehood that are added to truth as mentioned:

(38) with six which is s’n of falsehood as mentioned above:

(39) the oneness with abomination - expl.: abomination in s’n is 13 as the num-
ber of one:

(40) emissaries [=apostles] that are alluded to by the [evil] eye - expl.: emissar-
ies in s’n are 25, which in s’n is 7 as s”n of ay[in]:

(41) and since the pollution became stronger - expl.: pollution in s’n is 25,
which in s”n is 7 as the number of ay as mentioned, and when it gets
stronger then the number 7 is doubled and it amounts to 14:

(42) in purity with Tam that I an?’ in truth - expl.: purity in s’n is 21 [=3] as the num-
ber of T am, and ‘T am’ and two times ‘I an? is truth as mentioned several times:

(43) for by what does he merit - expl.: for by what [mh=9] - which amounts to
man [adm=9] and this is the Christian - did he always call himself? Man!
And it says: he is considered among the sinners, who are his 12 disciples,
that set up the trinity as truth; but it does not simply say: is considered

56 Soncino ed. Shabbat 104a: “And why does falsehood stand on one foot, whilst truth has a brick-like foundation?
Truth can stand, falsehood cannot stand”. Note 8 explains: “each of the letters of sheker is insecurely poised on one
leg .... whereas those of emet are firmly set, each resting on two ends, the m too resting on a horizontal bar”.
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among the sinners but he [hva=12) with the number 12, and among [mn]
[with] the number 9 as the number of truth:

(44) there remained [the letters] dead from truth - expl.: since the letter alef
is taken away from truth there remained the letters mt [=dead], and
[the letter] chet from sin - expl.: for dead in s’n is 8, which is 8 [ch] from
human sin from the filth of the serpent which [sin] in s’n is 8 and dead as
mentioned:

(45) and anyone who touches it will be polluted - expl.: it [bv] is the number 8
as mentioned:

(46) And emissaries of death etc. until men of destruction - expl.: death [mvt] in
gematria is destruction [cherem - both are 14] in s™n:

(47) like one who is chased by the eye - expl.: for one in s”n is like eye with
filling [both are 13]:

(48) for they are the holy 8 - expl.: for two times one adds up to 26 as the num-
ber of the Lord [meaning the Tetragram JHVH], and 26 is in s”n 8:

(49) a wicked son of a righteous father, trinity of eye [evil] - expl.: vinegar
[chvmts] in s”n is 27 which is 9 in $’n, and wine in s’n is 7, and also trinity
in s’n is 9 as the number of vinegar, and eye in s’n is 7 as the number of
wine; and this is a play on words but also an allusion to this that he became
sour [wicked] and left the community of Israel and denied the Oneness
of the Lord; and they also said: trinity of eye - i.e. that he verified the trin-
ity and denied the faith of our fathers, which is the Unity [monotheism],
which is in s’n as the eye with fillings which amounts to one as mentioned.

(50) without hiss etc. - expl.: for it is known that the Sitra Acharai has no ani-
mal that gnaws except from what it sucks from the holy in the providence
of the Lord, and when He removed His providence from it then the wick-
edness was destroyed by itself, and this is what is written: without super-
vision of eyes that see everything to destroy the evil speech, and it is possi-
ble that it alludes to the name of the Christian Jeshua that amounts to 17
in s’n as s”n of speech, for he has no share etc. i.e. that when he removes
the supervision of the eyes as mentioned, for two times eye adds up to 14,
and it says: death is he and not life, for death in s’n is 14, and not life and
this is also in s”n 14 and its saying: seraph-snake is he and not an angel,
i.e. seraph in s’n is 13, the opposite of of angel, for angel is also in s’n 13,
for the final kaf in angel [mlakh] is 5 [500=5] as is known, and the word
seraph means conflagration of the whole earth.

(51) to say all this [literally: these (things) alh] in the name of truth - expl.:
these in s’n are 9 as s’n of truth and its saying all these is an allusion to
idolatry, in secret: [Exodus 32,4]: “This is your god” [or: “These are your
gods” - about the molten calf], cf. Perush no. (30).

(52) Moses whose number etc. - expl.: Moses in s7n is 12 as the number of the
tribes of Israel:

(53) the water that is truth - expl.: water in s’n is as s”n of truth [=9] and gave
the Torah in goodness - expl.: Torah in s’n is goodness [both are 17]:

(54) in the two hands, in 248 [positive commandments] and in 365 [negative
commandments] that become 28 - expl.: two times hand is s’n of 248 and
365, and it is also the number of strength [k(oa)ch]:

(55) by one, for Aharon is one - expl.: Aharon in s’n is one [echad] and calf is



also in s”n one [both are 13]:

(56) with fire -which is one- expl.: one amounts to 13, which in s’n is 4 as s’n of
fire, and he spread etc. expl.: s"n of water is as s’n of truth:

(57) that comes from Jehuda with three [things] - expl.: Jehuda in s”n is 21, and
this is in s”n 3, and it is an allusion to the sin of the trinity that came in
the time of the Second Temple, for at that time it was called by the name
Jehuda only:

(58) with a stylus -this is the evil eye- expl.: stylus in s’n is 16 which in s’n are 7
as s’n of eye:

(59) of iron by a hand - expl.: iron is in s"n 14:

(60) in man - expl.: an allusion to the Christians for they trust in a man that is
their messiah, and they say that he forgives their sins, and it is this that is
written: “turns his heart from the Lord” etc.

(61) the true fountain of spring waters which gives with the help of the Lord -
expl.: waters is in s”n as true [both are 9], like s”n of spring is as s’n of
help [written jd - both are 14]:

[62] “Where is the prediction of the Lord?” with the evil eye - expl.: where in s’n
is 7 as s”n of ay[in]:

(63) expl.: the Lords pride, this is the Torah etc. - i. e. pride” in s”n is 13, which
in s’n is 4, and also the Torah is in s”n 22, which is also in s"n 4:

(64) “with the tongue” of evil - expl.: an allusion to a language of foreigners
[lashon loazim - especially Greek]:

(65) in blemish and in the hand - expl.: blemish is in s"n hand [14]:

(66) physical and spiritual enemies - expl.: the physical are the peoples of the
world that hate Israel for ever, and the spiritual is Satan, and this is the
evil inclination:

(67) and not by a man - expl.: i.e. not as the Christians say that their god was
made into man, who is their messiah, that came to forgive their sins and
redeem them from Gehinnom, but we, the children of Israel, are a people
that is delivered by the Lord with an eternal salvation:

(68) in order to bind our festal offering etc. Messiah ben Josef - expl.: festal
offerings [=23] and altar [=21] are in s’n as s’n of Messiah ben [=23]
Josef [=21]:

(69) and his full strength, this is Gog and Magog - expl.: Gog Magog in s’n with
[the letter] mem in Magog adds up to 28 [strength]:

(70) and it [the exile] shall disappear with the help of the strength of the Lord -
this is the oneness of our God - expl.: strength in s’n is ten and this is an
allusion to oneness as mentioned:

(71) the bow from his [Gog] left hand -this is the sin- expl.: bow in s’n is 8 and
the arrow etc. arrow in s’n is 17 which is also in s’n 8.

57 In the Iggeret itself is written jerum, but here it is written explicitly jerim(=8), although it is numbered as
jerum=13! As it is a play of words on Jeremiah 18,18:"Come let us devise a plot against Jeremiah” - the name is
changed to jerum jah or jerim jah to give it a new meaning - it is understandable that the Perush writes jerim since
it is closer to the name Jeremiah - jerim(i)ja.
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3.3. The Text of Iggeret without
the Mystical Elements:

Introduction

Listen to me, children of Abraham, Isaac and Israel, a treasured people, you
did the Lord choose, God over all the earth, and His name is awe-inspiring
among the nations, and He should bless you with peace just as He said, for He
will certainly do what He has said.

Remember, do and take heed of His deeds and his Holy Torah; since the sense
of sight brings about remembrance, therefore I will write to you the source of
the Lord’s deeds, for they are awe-inspiring, and even though the concealed
acts belong to the Lord, and also the revealed ones that are revealed to us,
nonetheless it was alluded to us by the cantillation marks, a great and awe-in-
spiring secret.

For after two deportations the smallest among the nations will spread through-
out the whole world; and to them was given permission and authorization in
order to go in the Lord’s secret for they are God-fearers, and with them are
secrets and the Lord’s covenant; and this is what was directly transmitted to us
from our forefathers, so that the remnant of Israel will shine in the brilliance
of the firmament and not do injustice any more; and this is the secret that was
transmitted to us from our Holy Torah.

History

At the outset the merciful God created the world from nothing and with a
saying - and this is his Oneness - and He combined the compassion with the
justice in six days - and He rested on the seventh and called it shabbat - in se-
cret truth - and in the fullness of the justice and the compassion He created the
man by the Lord’s name in His image, and He commanded the truth to protect
itself from the tree of knowledge of good and bad - good is the Lord and bad is
the sin that represents the serpent and it will not overpower the truth.

And when the serpent saw that the man stands in compassion and justice,
because He created him therewith, and he rises with the name of God, and that
a woman comes from truth, it went to destroy the truth in order to arouse the
evil, for the truth is reduced because of the evil; with strength the serpent prac-
tises sorcery to leave them to struggle in good and evil, in justice and compas-
sion, and to destroy her from the form of man. And so that its words should

be heard, and that it so happened, the woman took the advice of the seducer,
and she also gave to her husband, who was with her, to destroy the truth;
therefore the Torah said: ”Then the eyes of both of them were opened” - this

is Satan’s strength - and they were in their nakedness - and they surrendered
the oneness of our God - therefore The Holy One, blessed be He, damned the
serpent with the belly and with the dirt and with the evil and with the incisor
tooth "all the days of its life”. And “they shall strike at your head in destruction

58 It might help the reader to understand Iggeret better when most of the mystical elements and the enumeration are
removed.



and justice” and you shall strike at their heel - in the oneness of Our God - at
the end of the days He will find us; and “to the woman He said”: since you
have diminished the truth, the truth will be changed to pain - "in pain shall
you bear children”, and to the man He said: since you have listened to your
wife to destroy the truth and to "curse the ground because of you” therefore
“thorns” - this is the evil - "and thistles” - this is three [trinity] - “shall it sprout
for you” for in the future to talk about three gods in one, which amounts to
thorns and thistles, for you shall take away from them the evil and there will
remain three at the place of the thistles. By the sweat of your brow shall you
get bread to eat” - this is the Lord, The Rock of Worlds - "until you return to”
the truth in the “ground, for from it you” were taken “for dust you are” - this
is the sin - “and to dust you shall return” - to the sin - for one transgression
leads to another; two times sin is the evil that diminishes from truth and rests
at three [trinity]. And the Lord took away His Oneness from the primordial
light, which is the truth, and it left the man in sin, and He put in the place of
the Oneness the evil that is missing from truth, as it is written: ’And God made
garments of skins for Adam and his wife, and clothed them”, and therefore he
named his wife Eve, for she is one because of the Oneness that was taken away
because of her; and since the Oneness disappeared from them there remained
in it blood - this is sin- therefore Rebekah said: ”I am disgusted with my life
because of the Hittite women”; and this is what Lamech said: "a lad for bruising
me”, and being after the destruction of the First Temple evil is filled with evil,
then the evil will come.

And woe to the eyes that see this for then the oneness - on account of a few
that carry the name of Israel - are called by the One to shame, and from them
all the peoples that are mired in sin come to believe in the detestable sin;
because of this God commanded our forefathers to circumcise the uncircum-
cised, that is the trinity, and to leave Abram with the truth, for ’I am that I
am’ is truth, and He added to him the letter h - Abraham - to complete him in
His hand and in His image; and from Sarai He took the Oneness - the letter
jud - that had been destroyed because of the woman, and He gave in its stead
the letter heh - Sarah- to fill out her eyes, for she was deficient; nonetheless her
name still points to the Oneness, and the name of our forefathers brings them
the evil that is diminished because of the man, therefore Jacob is called Israel,
so that they will not stay in sin.

And happy is that eye that see all these [things] for it is truth.

Warning, condemnation

And at this time the serpent lent its filth - from it came the menstruating wom-
an’s son [=Jesus] - sin in his name and sin in his form, that adds up to messiah
- that went out from the Lord’s people and from the existence of the serpent,
for this is also sin, from good and bad; and he covered the truth with the gar-
ment of his falsehood to talk thereby with the signature of the people of the
truth; and he denied the oneness and Torah of our God and greatly ridiculed
the words of our sages; but we are zealous with the Lord’s zeal, and we gave
him over to death by our judges from our land that the caesar had appointed
over him from our city; and he was buried in a stinking grave, according to
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the law for a wicked betrayer, and he was cast out from his grave as a trampled
carcass and disappeared from the world. However, his pollution remained in
the land, and the sound of the sweat of the pollution was heard in all places.
The pollution rose and wrote books without end on his deeds that never were,
and they called his name messiah that is "the eye that mocks the father” in
the pollution of the falsehood.

And they say that he came to fulfil the words of the Torah, but he was "a
wayward and defiant son”® that came to smite with lies of the pollution the
600.000 letters of the purity - lies upon lies, and he gave a new Torah which he
concocted from the heart of his pollution in order to substitute for the oneness
with abomination. But why should I dwell at length about the pollution, for it is
forbidden to look at its form and its existence. However, this you should know,
our brothers, the children of Israel, that are dispersed among the peoples, you
must not believe in the renegades that are called apostles that are alluded to by
the evil eye, for they are sinners and cause many to sin, and since the pollution
became stronger, therefore the Jews intensified their belief in purity with ’I am
that I am’ in truth; and "cease you” - far being it from you - “to glorify man, who
has only a breath in his nostrils! For by what does he merit esteem?”®' He is
considered among the sinners that set up the trinity as truth; but since the one-
ness was taken from the truth there remained death and human sin from the
filth of the serpent; and anyone who touches it will be polluted with an eternal
pollution for which there is no remedy. And apostles of death you shall call
their putrefied name, men of destruction, and you shall be zealous with God’s
zeal to uproot their root from the land so that they will not rise again. And this
you shall surely know that also their words of falsehood will be spread in the
land as chaff before the wind like one who is chased by the eye to dry out all the
land with pollution until a certain time that is hidden for our eyes.

Then God will stop and remove the pollution from the land, and "God shall be
king over everything and He is one and His name is one”® for they are the holy,
and happy is he who awaits Him in truth. Beware of the first-born of the don-
key [Peter Chamor - play on Petrus], the expelled scattered sheep, do not listen
to his words, words of nothingness, you shall just break his obstinacy with all
sorts of demolishment and destruction that are in the world. And there is with
you a man, oppressor of the Jews, a destructive man of the students of R. Gama-
liel Hanasi, a wicked son of a righteous father, trinity of evil that is dressed in a
clothing of garment of skin in the filth of the serpent, and his name was former-
ly in Israel Shaul. Indeed let Sheol and Abaddon be with him and his words; and
still they called him, let his name be blotted out, a miracle maker® by saying
that he could work miracles and wonders, but it is not like that, for he does it

all by Satan’s strength and actions. And he makes a [twisted] thing that cannot
be made straight. He is a wicked sinner whose name is called putrefaction,
speaking evil of God and His Torah by saying ”Let us break the words of theirs,

59 Cf. Proverbs 30,10.

60 Deut. 21,18.

61 Isaiah 2,22.

62 Cf. Zechariah 14,9.

63 Poel ot - play on Paulus.



shake off their ropes from us’, but "He who is enthroned in heaven laughs; and
God mocks at them”*. But the serpent that He selected bites him without hiss,
without supervision of eyes that see everything, to destroy the evil speech for
he has no share in God’s inheritance, death is he and not life, seraph-snake

is he and not an angel, for the shells of pollution from *The Other Side’ (Sitra
haAcharai) is stuck to him to say all this in the name of truth. And he who take
revenge on him either through death or bodily harm is called zealous for God;
and a pact of friendship will be granted him and his descendants after him®, for
Paulus profanes God publicly. And he has no part among the children of Israel
for he seduces and leads astray God’s people to walk after other gods and the
teaching that their forefathers never knew. And woe to the eye that sees all this,
beware of his words for the wisdom of pollution is in him which he concealed
with the pollution of mishap, for the holy books defile the hands and the feet of
those who want to walk in pollution, but they are life for those who find them
in God’s wisdom, and the poison of death for the one that walks with them in
pollution to pollute his body and his soul. But there is no man who can grasp
and explain God’s wisdom except by God’s gift. Therefore you shall ask God our
Lord in awe and love that He will give you understanding to do His command-
ments and to engage in His Holy Torah in pureness in the manner He com-
manded you in the name of the faithful shepherd [Moses].

Encouragement

See how the prophet warned us in the end of the prophecy: "Be mindful of the
Teaching of My servant Moses, whom I charged at Horeb with laws and rules
for all Israel”® - not only to listen, but to perform, for the knowledge is not the
main point, but the deed. Engage in the Written and the Oral Torah, for this is
what Jacob our forefather saw in his dream, for it is written®”: “and he took of
the stones of that place” and minimum of stones is two, and this is the two To-
rahs, and they became a single unit under his head for it is written: and he took
the stone, for they are not two Torahs - dare not mention it! - there is only one
Torah that appears as two faces, front and back, for the words of the sages are
like pegs for the sapling of the Written Torah. And if you maintain the words
of these two which both are the words of the Living God then you will merit to
ascend on the ladder which top reaches to the sky and angels of God are going
up and down on it to bring us to the place which God created to keep us in life
for eternity. And this you shall know in order to understand all these things:
know that the enemy is the human embodiment of the ancient serpent [also:
source of sin], who at first came with cunning to the bearer of human offspring
[=Eve] and seduced against God’s command in order to destroy the tree of
man from producing firstlings - these are Israel - for the Lord; and after this all
the days of bewilderment it was seducing and instigating the seed of man; and
few of them understood with natural insight or with the help of God, and they
did not listen to the words of the cursed (serpent) because of God’s actions
until Moses came, whose number is like the number of the tribes of Israel; he
who came up from the water - that is truth - and gave the Torah in goodness,

64 Cf. Psalms 2,3-4.

65 Cf. Numbers 25,12-13.
66 Malachi 3,22.

67 Genesis 28,11.
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laws and commandments as the number of parts of the body and sinews of
man, in the two hands, in 248 positive commandments and in 365 negative
commandments that become 28 in order to protect the soul of man from the
pollution of the serpent.

History

And when Moses went to receive The Ten Commandments, one half of them
are for God and one half for man, that the whole Torah rests on them, the
seducer went to seduce Israel by one, for Aharon is one, and the calf is one
and he spoke with their knowledge to confuse them: *This is not a foreign god
but your God’s Oneness. And when Moses came and saw what the serpent
had done, he went and destroyed it with fire - which is one - and he spread it
in water to destroy it with truth by saying: *This is not a god of truth’ And he
commanded with strong warnings that they should not do anymore like this,
and all the prophets warned Israel all their days regarding this. And when the
serpent saw that the Torah and the commandments were against its counsel,
Satan brought in his form and in his image this man “adversary and enemy is
this evil”®® in order to destroy the Godly part in his teachings and command-
ments, and he attached his words of pollution to the words of the holy Torah in
order to strengthen his pollution over Israel.

Warning against Christianity

But now, our brothers, children of Israel, do not believe in his dreams and
words, which are the words of Satan, in order to seduce you by saying: *The
ancients did not examine and understand God’s words, but we know the Torah
and the depths of its secrets; therefore let us go and worship another [type of]
worship. Do not listen to them to become unclean by them, but you shall sure-
ly destroy them quickly from the earth, for the words of the Torah and God’s
commandments shall not depart for ever, for ’God is not man to be capricious,
or mortal to change His mind”®. Therefore you shall beware of the men of the
serpent for their sting is the sting of the scorpion, and their hiss is the hiss of
the seraph-snake, and all their words are like rivers of fire from Gehinnom and
Abaddon, falsehood and lie. Look and see how Jeremiah the prophet warned
you”® against sin that comes from Juda with three [things], which is inscribed
with a stylus - this is the evil eye - of iron by a hand that stands besides the
Torah, but it is on the tablet that is concocted by their heart, for ”Thus said

the Lord: Cursed is he who trusts in man, who makes mere flesh his strength’,
and because of this he "turns his heart from the Lord”. And not only does the
prophet establish his words about the cursed, but also: "He shall be like a bush
in the desert, which does not sense good” - this is the Torah, for it is written”:
“For I give you good instruction”. And they shall not see the good that is kept
in store for the righteous ones in the future, but they shall dwell forever ”in a
barren land, scorched places in the wilderness™” in “the nethermost pit - those
murderous, treacherous men””, and they have no share in the name of the God

68 Cf. Esther 7,6.

69 Numbers 23,19.

70 Cf. Jeremiah 17,1 ff.
71 Proverbs 4,2.

72 Cf. Jeremiah 17,6 f.
73 Cf. Psalms 55,24.



of Israel, but "blessed is he who trusts in the Lord”, for he shall not see the heat
of Gehinnom, for the Lord is the hope of Israel and not a man, and since Israel
is waiting for the Lord alone, the Lord will be their hope for cleaning them
from the pollution of the serpent.

Warning against Apostates

But those who forsake the Lord shall be put to shame, and those who turn
away from His Torah shall be doomed to the land of gloom, Sheol and Abad-
don, because they have forsaken the true fountain of spring waters’, which
gives with the help of the Lord; and the one that will forsake the Torah also
forsakes the Lord, who is our God, our saviour, our healer and our glory. But
they say: ”Where is the prediction of the Lord?” with the evil eye Let it come
to pass!” for he has destroyed all the words of the Torah and the Prophets by
something devastatingly detestable that makes detestable and they devastate all
the land by a stumbling block, and by a rock of hindrance”, by sin of destruc-
tion and by iniquity of idolatry”®.

Condemnation of Apostates

Let it be far from you, my brothers, to believe in this, for Torah that is the
word of our God will stay forever without end; but these rebels [apostates]
abandoned the cool water that flows” over the exhausted - this is Israel - who
is exhausted in the exile, and the Torah protects them. But they forgot in the
wickedness of their heart the God of Israel, and “they sacrifice to a delusion
and are made to stumble in their” words, "an ancient path’, this is the Torah,
“to walk instead on byways, on a road not built up”. And they say: Come and
let us think of the Lord’s pride, this is the Torah and the commandments that
the Lord commanded us, and this is the throne of His glory, elevated and exalt-
ed over strange ideas. Although we know that “instruction shall not fail from
the priest, nor counsel from the wise, nor oracle from the prophet’, nonetheless
[the apostates say]: "Come, let us strike” the Torah “with the tongue” of evil
with the filth of the serpent to interpret it according to our hearts, to do evil
and not good, “and we shall no longer have to listen” to the words of the Oral
Torah. See how the Holy Torah complains before the Lord saying: "Listen to
me, O Lord - and take note of what my enemies say. Should good be repaid
with evil? Yet they have dug a pit for me. Remember how I stood before You
to plead in their behalf” and to protect them by my word, for I am life for
them that find me, and for all flesh that do and fulfil my word; I will heal them
from their apostasy “to turn Your anger away from them”. *Oh, give their
children - and their pupils - over to famine, to listen to the word of the Lord
that mows down Satan by the sword, and let their wives - those that believe in
them - be bereaved of children and husbands, and men that encourage them
shall be struck down by death - eternal death - and let their young men - these
are the men of their wars - be slain by the sword of the Lord. Let an outcry be
heard form their houses - from their house of prayer, destroy the abomina-

74 Cf. Jeremiah 17,13 ff.

75 Cf. Isaiah 8,14.

76 'The two words avon kilajon and aven gilajon both make a play on evangelion.
77 Cf. Jeremiah 18,14 ff.

78 'The following is a mix of citations of and comments on Jeremiah 18,21-23.
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tion of their prayer by sudden wicked marauders, by Satan’s troops to confuse
them - “for it has dug a pit to trap us, and laid snares for my feet. Oh Lord, You
know all their plots to kill me” by [their] saying: The Torah is deficient, and

in its place is given ’the sin of destruction’ [evangelion]. "And they will speak
words against the Most High” - this is the Written Torah - "and will harass the
holy ones of the Most High” - this is the Oral Torah - "and they will think of
changing times and laws”” - by their evil tongue. Therefore® "Do not pardon
their iniquity, do not blot out their guilt from Your presence. And they will
stumble - in everything - act against them in Your hour of wrath” to destroy
them from under the heaven, for they have rebelled against Your words, which
are words of life. And you shall know that they and their teaching of destruc-
tion shall exert strength over the world and over the holy people “for a time,
times and half a time”, and then they shall be destroyed from the land, and the
Lord will cleanse the whole land with the fire of the Torah, and the kingdom
of His people Israel will overpower all the kingdom of the world. And then all
the peoples will go in the Torah of the Lord, "and in that time ten men will take
hold of every Jew by a corner of his cloak and say: Let us go with you, for we
have heard that the Lord is with you™®".

Encouragement

And now, our brothers, listen to my words, words of truth, and do not believe
in the signs and the portents of those who are sinners at the cost of their life,
“for the Lord is testing you to see whether you really love Him with all your
heart and soul. Follow none but the Lord, and revere none but Him”#?, for
how and by what else should you go and what else should you revere? If you
observe His commandments then you will listen to His voice and worship Him
and not another, and to Him and not to another shall you hold fast, for He is
your portion; then it will be well with you all the days. Do understand this,
my brothers, that we are called holy because of the law of our primogeniture,
and we are called the best part of the Lord’s harvests and there is no blemish
in us, “for Jacob was a perfect man”, and the Holy Spirit affirms regarding us:
Every part of you is fair, my darling, there is no blemish in you™, and since
there is no blemish in us we are not devoured by the land-owner-priests, who
are in blemish and in the hand of the destroyer. Therefore this consuming fire
went out from our limbs to put on us a blemish so that we will be devoured

by our enemies, physical and spiritual enemies, and he sought to blind our
eyes with the light of the Torah; therefore be strong and be men, men of the
Lord, for the Lord said so to you forever. If you will walk after His Torah and
His commandments then He will guard your body and your souls, saying to
you: You are perfect in the name of your Lord and not with blemish. Look
how Jacob, our forefather, warned us against this evil blemish that will come in
the guise of a messiah, who has “seven abominations in his mind”®, in saying
about him: ”The scepter shall not depart from Judah, nor the ruler’s staff from

79 Daniel 7,25.

80 Jeremiah 18,23.

81 Cf. Zechariah 8,23.
82 Deuteronomy 13,4.
83 Genesis 25,27.

84 Song of Songs 4,7.

85 Cf. Proverbs 26,25.



between his feet, until Shiloh shall come, and the homage of peoples be his™®.
The beginning letters of it": There is no blemish as evil as Jeshua. And the sur-
plus [letter] jud® is the oneness, for it talks about the oneness of our God, and
this blemish will not depart from Israel until Shiloh will come, for the kingdom
over the whole world belong to Him. Therefore, beware of the blemish that is
among you, so that it will not be a trap for you, and cling to your God and to
his Torah and His commandments, and if you do so, then every tongue that
arises to judgement over you shall sin, for there is no dawn for them - this
amounts to one - for they belie the oneness. And if you listen to me, then it will
be good for you with the help of the Lord, and good for you in the world that is
totally good, for all of you are included in those that have a share in the world
to come. And "Oh happy Israel! Who is like you, a people delivered by” God®*
and not by a man, for the salvation of the Lord is eternal salvation; thus says
the Torah: ”In distress I called on You; and You answered me and brought me
relief”. Therefore I will not fear anyone who is relying on man, for the Lord

is my helper, and I will see revenge over my foes, for it is good - this is Torah.
He shall take refuge in You and not in a man. All the nations have beset me,
but in Your name I will cut them down; they have pressed me hard to fall, but
You have helped me, for You are my strength and my might and my deliver-
ance, and by Your right hand I will be exalted, and by your right hand I will be
triumphant; I shall not die as they thought, for I shall live by the mighty deeds
of the Lord, in order to tell about all His deeds. I am the gate of the Lord, and
by the help of the righteous shall they come through it [the gate]. Say therefore,
oh Israel and Aron’s house and those that fear God, that His kindness endures
for ever. "I praise you, for you have answered me, and have become my deliver-
ance”. “The stone that the builders rejected has become the chief cornerstone”
for it emanated from the Lord and not from man, and the Lord will do won-
ders before our eyes. And when the Torah saw the length of the exile it said: 7O
Lord, deliver us! O Lord, let us prosper!”. And the holy spirit answered: Wait,
my daughter, wait until a blessed one comes in the name of your God, then

we bless you - all of you - from the house of the Lord. The Torah said: ‘God is
my Lord and He will light up for us’ in the exile of this darkness with *Your
light and with Your truth’® in order to bind our “festal offering to the horns

of the altar with cords™ by Messiah ben Josef and his death will be for us as a
festival in the wars of Gog and Magog. And after this you will say: ”You are my
God and I will praise You; You are my God and I will extol You” ”Praise the
Lord for He is good”, for He showed us His kindness forever by Messiah ben
David, and the reward of those that engage in the study of and performance of
the Torah is that they are called perfect without blemish, and they are blessed
by "Ashrei” [Praiseworthy!] by saying: Praiseworthy are those whose way is
perfect; and who is he? He is the one that walks in the Torah of the Lord, those
that guard His testimony with all their heart to seek His commandments. And
if you do so you will be called performers of justice and not performers of

86 Genesis 49,10.

87 'The words in the verse form the acrostic.

88 Of the word: jikchat=hommage.

89 Cf. Deuteronomy 33,29.

90 Cf. Psalms 118,5. The following is a paraphrase of Psalms 118,7 - 119,8.
91 Cf. Psalms 43,3.

92 Jeremiah 118,27 ff.
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injustice, for you went by the way of the Lord, He that commanded you to do
His commandments exceedingly. Therefore, pray to the Lord that He will di-
rect your attention to do His statutes and to understand their ways to the good.
And if you look to His commandments then you will not be ashamed, and you
will not be humiliated for ever and ever. Therefore say, please, all of the house
of Israel: I will praise You with upright heart in teaching myself to protect your
festivals. But You did not do so for all people, for us You chose, and us You
taught Your righteous ordinances. And if I will keep Your statutes, I know that
You will not forsake me utterly. ?And you shall know that your exile will over-
power you until Samael Sar and the father of all the children of Esau is filled
up, and his full strength, this is Gog and Magog, and the exile shall disappear
with the help of the strength of the Lord - this is the oneness of our God - and
the Lord shall break the bow from Gog’s left hand - this is the sin of the pol-
lution - and the arrow - this is also the sin of pollution - from his right hand,
and you shall let it fall on the mountains of Israel; then all the nations will
acknowledge the honour of the Lord, He who is Israel's God and not a man,
and He dispersed Israel because of their iniquity, and He restored the captivity
of Jacob, and He will show compassion on all the house of Israel. And then

the Lord will avenge His holy name that has been profaned within the nations,
and the Lord shall be for us God for ever from this day and beyond, when the
Lord gathers His people Israel from all the countries to where he has dispersed
them, and there will not remain there even one of them, and no more will He
hide His face from them after He has poured out His holy spirit over all the
house of Israel for the Lord God has spoken.

Conclusion

These are the words of the one who awaits eagerly the salvation of Israel and
begs the Lord our God regarding help to us, a little help, until the righteous
teacher will come to us to deliver us and rule over us for ever. Amen, selah.

93 The following is a paraphrase of some parts of Ezekiel 39.



4.1. The Construction and
Content of Iggeret

The manuscript without the commentary by R. Eliezer consists of a main part,
the letter itself, with the “message”, two “prologues’, and two “epilogues”.**

Prologue 1, standing alone and in a frame on p. 1, states that

- it is a letter written by R. Jochanan ben Zakkai at the request of R. Gamliel
Hanasi®” to the Jews in Rome in the year 3813 after the creation of the world
on Kislev 26

- there is a commentary to it by the learned Eliezer bri Ashkenazi, God’s emis-
sary from Jerusalem

- it was sent by Jannai the Small, a pupil of R. Gamliel

- to Josef ben Shimon Hapartzi, God’s prince among the Jews in Rome

- it was found among the earliest Hebrew books of the Romans.

Prologue 2 states that

- the letter was in the possession of a learned man, Lefalt (Leopold) Immanuel
Jacob van Dort, who brought it with him to the town Gogin

- he said it was found in Rome among the Romans’ earliest books in Hebrew

- then follows a shortened version of Prologue 1

- ending with more information about the commentary by R. Eliezer.

The only important new information in Prologue 2 is that Iggeret was in the
possession of van Dort and brought by him to Cochin.

Epilogue 1 repeats the names of the senders, but here R. Jochanan is called the
“humble’, R. Gamliel “The light of Israel’, and the letter is written in the name
of not only R. Gamliel but also all his loyal pupils, and actually all the people of
Israel, and a short greeting and prayer are added. The date is then stated.

Epilogue 2 is more like a postscript in which the messenger, the addressee, and
Rome are mentioned. Interestingly, “in the city of Rome” is followed by the
usual epithet for Jerusalem [ X1’ ] May God protect it.

4.2. The Two Prologues and Two Epilogues

In medieval times it was normal to date letters at the end, and this might sug-
gest that the epilogues are the oldest, and the two prologues are added later.
This is not to say that the epilogues were originally part of the letter; they could
be a later addition. The omission of references to R. Eliezer, the finding of the

94 Page and line refer to the English translation.

95 Kobler, F: Letters of Jews through the Ages. Vol. 1, London 1952, p. 46. Kobler gives three examples from Talmud
Babli 11b of messages sent by Rabban Gamliel I Hanasi to Jewish communities. In a short introduction to these
examples Kobler describes how Rabban Gamliel dictated letters to the scribe Jochanan. It is probably these texts
that gave the author of Iggeret the idea of mentioning Rabban Gamliel as the sender of it.
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letter, Gogin and van Dort point in the same direction.

Prologue 1 seems to have been added later. Briefly and concisely, it mentions
the circumstances of the letter and nearly looks like a “notification”. Provided
the commentary is a later addition, Prologue 1 could still be older than the
commentary, because the mention of it is very short and might without diffi-
culties have been interpolated. Also the last words about the place of discovery
might be a later addition.

Prologue 2 appears to be the younger of the two. Here the fate of the letter is
mentioned, a new person - van Dort - is introduced, and the letter is now also
called a scroll. In addition it is mentioned that R. Eliezer wrote his commen-
tary “here”, and supposedly it refers to Gogin, something that Prologue 1 does
not mention.

4.3. 'The Division of the Main Text

The letter itself can be divided into:
Page refers to the Hebrew text, lines to the English text.

1. Introduction page 2 lines 1-19

2. History: Creation, Forefathers 2-5 20-92

3. Warning against Christianity 6-9 93-168
4. Encouragement to Torah studies 9 169-196
5. History: Moses 9-10 197-212
6. Warning against Christianity 10 213-240
7. Warning against apostates 10-11 241-251
8. Condemnation of apostates 11 252-298
9. Encouragement to keep faith 11-14 299-396
10. Conclusion 14 397-399

4.4. The Composition of the Letter
1. The Introduction names the addressees.

2. History : Creation, Forefathers

The listeners are admonished to ‘remember’ God’s teaching. This is attained
by hinting at the historical background and tradition of the Jewish people and
its special position and ‘secret. The account of the Creation, the Fall of Man,
and the establishment of Abraham’s covenant are phrased very clearly and in
an elegant way. The mystical interpretation of numbers is an organic part of
the text, and its ad hoc explanations contribute to the logical proceeding of
the story. The transition from one phase to the next is coherent and there are
no sudden breaks. For example, the account starts to tell that God created the
world, then man, then man is warned to beware the tree of knowledge of good



and evil, whereby the evil snake - that is, ‘evil’ - is introduced and creates the
passing on to the next phase where the snake is the “main person”. There is

also inner coherence in every single phase, often via mystical interpretations of
numbers. This can be clearly illustrated by arranging the phases schematically.
This method is based on an article by FrantiSek Dane$ but here it is somewhat
modified. The method entails looking at the text as a chain of utterances, each
consisting of “Thema’ and ‘Rhema’ as two complementary parts of an utterance:
“In fast jeder Aussage unterscheidet man das, woriiber etwas mitgeteilt wird
(das Thema) und das, was dartiber mitgeteilt wird (das Rhema, die Aussage im
eigenen, engeren Sinne)” (p. 72)”. Thus one Rhema can be made Thema in the
following utterance, here marked by bold, and a Thema can have more Rhemas
attached to it. The method is useful as an aid for close reading both regarding
the composition of the text and for the understanding of its content, but it is
not exhaustive or the only useful method.

The linear order of utterances of text in the letter:
Thema Rhema

1.line 20-35 God created the world
created man
warns against the tree of knowledge
warns against the serpent

2.line 36-40  serpent sees man in God’s compassion
wants to destroy man
will awake sin
seduces the woman

3.line41-43 woman follows the serpent
seduces the man

4.line 44-46  man and woman victims of Satan’s force
apostates from God

5.line 47-69  God damns the serpent
the woman
the man
leaves man in sin
shows compassion,
clothes woman and Adam

6.line 70-72  Adam names his wife Eve
Eve is sinful
Adam is full of sin

96 F Danes: “Zur linguistischen Analyse der Textstruktur”. In: Folia Linguistica, Tomus IV, 1970, p. 72-78.
97 In nearly every utterance a distinction is made between what something is declared to be about (the Thema) and
what is said about it (the Rhema, the message in its own narrow meaning).
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7. line 73-79 sin makes Rebekah (woman) disgusted with life
creates sin
makes oneness sinful
shames God’s name
creates shame/ sin (Christianity)

8. line 80-92 God demands circumcision for sin (trinity)
gives Abram truth
is truth
names Abram Abraham
Sarai Sara
Jacob Israel

Arranged in this way, it is easier to see the coherence of the text, and it is clear
that the author is a skilled rhetorician. Very slowly he leads the reader via the
Creation, the Fall of Man, and rehabilitation by Abraham’s covenant, circumci-
sion, to the next section.

3. Warning against Christianity
The essence in the letter is: the serpent, the messiah of lies

Again, it is illustrative to go on with the schematic exposition of the following

utterances.
9.line 93-94  serpent is filth
is son of filth = messiah
10.line 95-98  messiah comes from God’s people and snake
hides the truth
denies God’s oneness
ridicules our sages
11.line 99-100 we (Jews) are zealous
give Jesus over to death
12.line 101-103 Jesus is buried in a stinking grave

is cast out from grave as a carcass
disappears

13.line 104-109 pollution (Christians) remain
are heard in all places
write books on his imaginary deeds
calls him messiah
says he fulfills the words of Torah

14.line 110-113 he/ Jesus is wayward and defiant
comes with a new Torah
substitutes oneness with abomination



15. line 114 I, the author  do not dwell on pollution

Now the author has reached - via pollution - to Christianity and its apostles,
and he condemns them and warns the Jews against them and promises that
God will win in the end. The Jews are especially warned against Peter and Paul
and Paul’s new teaching and both are condemned at length (lines 115-164). An
admonition to follow God (165-168) is a transition to the next section.

4. Encouragement to Torah studies

In order to resist the new (Christian) teaching “all Israel” (all Jews) are ad-
monished to devote themselves to the study of God’s teaching, just as God
commanded through Moses. By citing passages from Scripture the Oral Torah
is also included as the teaching of God (lines 169-182). An important passage
then follows.

16. lines 183-188 Ancient serpent seduced man against God’s will
destroyed the firstlings — Israel
seduced mankind

17. lines 188-190 a few men had natural insight
got help from God
did not listen to the serpent
until Moses came

18. lines 191-196 Moses gave the Torah
Torah protects man’s soul
from serpent

By ending with Moses, the text can go on to the story of Moses in the following
section.

5. History: Moses

Moses received the Ten Commandments, but then another seduction and fall
took place - the molten calf. The seducer is the serpent in the form of Aharon,
and Moses warns the people never to worship false gods. Also the prophets
warned the people, and as a reaction, Satan brought forth “this man” - Jesus -
and the Christian teaching.

6. Warning against Christianity

This section is a very strong warning against Christianity, like the one in the
last part of section 3, and the author cites verses from the prophet Jeremiah,
chapter 17 and other biblical passages.

7. Warning against apostates

In the previous six sections, the author has built up strong feelings in the
reader or the congregation against evil in the form of Christianity, and he now
brings in a new element in the letter, a warning against apostates. Evil (=Jesus)
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has corrupted God’s teaching and exchanged it with the iniquity of idolatry
[aven gilajon], close in sound to evangelion.

8. Condemnation of apostates

This section is a long damnation of the “rebels” and by using passages from Jere-
miah, chapter 18, which the author weaves into his own words, it is formulated as
a very sharp condemnation of the apostates. In the end, it is said that Christianity
will rule over the whole world for some time, but then it will be destroyed.

9. Encouragement to keep faith

This extremely long section is an encouragement to “my brothers” to keep
faith, formed as a paraphrase of some Bible passages from especially Torah
and Psalms, interwoven with warnings against the Christians. It ends with a
promise of salvation and that “the Lord will gather his people Israel from all
the countries to where he has dispersed them”

10. Conclusion
The few lines concluding the letter stress the author’s eager waiting for the
salvation of Israel, and it ends with the usual end formulations, amen and sela.

4.5. Comments on the Composition

The analysis of the composition has shown that the letter has a clear pattern.
Apart from 1. Introduction and 10. Conclusion, the eight remaining parts
form a tripartition that is repeated. The first partition is a historical presenta-
tion of mans, that is, the Jews’ fight against the serpent/evil, by telling stories
from the Torah, thereby giving them authority (part 2). The second partition

is the warning that Christianity = evil (part 3), and the third partition is en-
couragement to pursue Torah studies, which equals adherence to faith with the
following promise of salvation (part 4).

Then this tripartition is repeated. The first partition is a historical presentation
of Moses, that is, the Jews, and the molten calf, that is, evil (part 5). The second
partition is the warning against Christianity, but this time elaborated with a
warning against and condemnation of apostasy (parts 6, 7 and 8), which shows
that this is the central point of the letter. The third partition is encouragement
to adherence to faith with the promise of salvation (part 9).

Also the proportioning, represented by the number of lines of the different
parts, is carefully composed. In the first tripartition, the historical part and the
warning have the same dimensions, whereas the encouragement segment is
only a third. Here, the main point is to give authority to the letter, and then to
the warning, and to a lesser degree, to point out the desirable. In the second
tripartition, however, the letter had already been given authority, so the his-
torical background is only sketchy, whereas the warning is as strong as in the
first tripartition. But this time, the encouragement is heavily weighted, four



times as much as in the first tripartition and more than in the warning, so that
the end result is that the audience pays much more attention to the encourage-
ment, especially as it is something positive and desirable.

In the following, it is shown schematically and approximately, counting lines in
the English text:

History part2 72
Warning part3 75
Encouragement  part4 27

History part5 15
Warning part6-8 85
Encouragement  part9 97

Even though it is only a rough estimate that is not to be seen as rigorous, it
gives a clear impression of the composition of the letter. It resembles classical
rhetorical speech with its different components:

1. exordium (introduction = part 1)

2. narratio (presentation of case = parts 2 and 5)
3.argumentatio  (arguments pro et contra = warning parts 3 and 6-8)
4. refutatio (refutation = encouragement parts 4 and 9)

5. peroratio (conclusion = part 10)

These five points are mirrored in the construction of the letter, although not
one to one and cannot be seen as a coincidence. In any case, this text bears
witness to a high rhetorical level and very careful planning of the text.

The art of classical rhetoric was slowly becoming known to many learned Jews by
the early fifteenth century. The Italian Jew Judah Messer Leon (ca. 1425-95) wrote
his book about rhetoric Nofet Tzufim (The Book of the Honeycombs Flow) that was
printed around 1476 in Mantua, where he applied the classical rhetorical rules to the
Hebrew Bible”. He was followed by others, like Azariah de Rossi (c. 1511-1578) and
especially Judah Moscato (c. 1533 - 1593), who stressed persuasive rhetoric. A. M.
Lesley gives a short, useful overview of Medieval Hebrew rhetoric and its impact on
later Hebrew literature®. The books by Moses Hayim Luzatto (1707-1747) were also
influenced by knowledge of rhetoric, and they were well-known both in Italy and
Holland and most likely also influenced the German Meassefim'®.

98  Alexander Altmann: ”Ars Rhetorica as Reflected in Some Jewish Figures of the Italian Renaissance”. In: Jewish
Thought in the Sixteenth Century, 1983, p. 1-22. See especially pp. 12 and 17.

99 Arthur M. Lesley: "A Survey of Medieval Hebrew Rhetoric”. In: Approaches to Judaism in Medieval Times, Vol. 1,
1984, p. 107-133.

100  Ibid. p. 127: "It is difficult to draw a clear boundary between the perhaps interrupted, eccentric continuity of
Hebrew rhetoric in Italy, from Messer Leon to Moses Hayim Luzatto, and the early Haskalah in the North. When
the German meassefim, in an entirely distinct cultural setting, looked to Hebrew sources for confirmation of
their educational, literary, and political values, they came across and adopted as ancestors the Italian, Spanish,
and Provencal writers whose work was preserved in Holland and Italy among some of the learned.”
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4.6. Knowledge of Jesus and Christianity

The examination of the structure of the letter and its contents has shown that
the letter itself is a coherent unity, whereas the two prologues and probably
also the epilogues are later additions. Thus, it is reasonable to exclude these
four later parts in the following examination of the information about Christi-
anity and its founders in the letter.

About Jesus

. ‘Ben nidda’ - son of a menstruant woman
Denier of God’s oneness and Torah
Ridicules words of the sages

Given over to death by the judges of the Jews
Buried in a stinking grave

Cast out of the grave, disappeared

Was called messiah

Offers a new Torah

© 0N U e

His ‘pollution’ remained
10. Jesus ‘went out from our limbs’

About Peter, Paul, and the apostles

Peter - ‘firstborn of the donkey’ speaks words of nothingness
Paul - Shaul - destructive pupil of R. Gamliel

Oppressor of the Jews

Denier of God

Seduces God’s people

AR

Emissaries = apostles ‘cause many to sin’

About Christians

. Men of the serpent (evil)

Trust in man (Jesus)

Murderous and treacherous men

Landowner priests

Deniers of the Oral Torah

Changers of times and laws

‘Belie the oneness’

Claim to fulfil the words of Torah, but give new Torah

© 0N U e

Emissaries of death (missionaries)

About Christianity

1. Written by one who is close to Judaism

Evangelion is the ‘sin of destruction’

Trinity, not Oneness

Innumerable books about Jesus” ‘deeds that never were’

AR

Exerts strength over Israel and the whole world



All these points show a certain knowledge of Christianity. It is known that Jesus
was a Jew, that he was killed and that he disappeared, and that he was called mes-
siah. Peter is only known in a rudimentary way, whereas there is more knowl-
edge of Paul. His name was originally Saul, he was a pupil of R. Gamliel, but
after apostasy, he seduced Jews into idolatry and became an enemy of the Jews.
The apostles are called apostates, sinners and missionaries. Christians deny the
Oral Torah and to a certain degree also the Written Torah by distorting it; they
believe in Jesus as the Messiah, and the priests are landowners. Christians claim
to supplant the Jews as God’s people and want to exterminate the Jews. Christian
teachings are presented as based on Trinity, belief in Jesus and the Gospel, and
there are innumerable Christian writings. Christianity is called uncircumcised,
has other celebrations and wants to dominate the world.

4.7. Comments to R. Eliezer’s Commentary

The main part of R. Eliezer’s commentary explains or adds mystical numbers,
but there is also a clarification of words and concepts that are not totally clear
from the letter, e.g. “two deportations” meaning “Babylonian Exile” and “Ro-
man Exile”, noted in the text as (1), and the concept of ‘the punishment fitting
the crime’ that is added to (5). There are also some very long explanations,
mostly regarding Christianity and Christian concepts, such as, three gods (10),
Trinity and the twelve disciples, as in (13), (24) and (50), regarding Jesus (32),
(49), (60) and (67), but also regarding God’s Oneness as for example in (29)
and (30). This means that a few comments are really helpful, whereas most of
them add to the difficulties with mystical numbers. All in all, the Commentary
has 14 + 71 explanations.
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5.1. Leopold Immanuel Jacob van Dort

Another clue to solving the riddle of the Iggeret could be Jacob van Dort. Did
he write the letter himself? Did he bring it from Europe to Cochin? Or did
he actually find it in Cochin? Finding out about his life might help to answer
these questions'®.

Authors like Fischel'*?, Weinstein'®, Bar-Ilan'®, de le Roi'*® and Callenberg'®
and recently and most extensively, Mascha van Dort'"” have written about
Jacob van Dort or mentioned him. His name is known for a translation into
Hebrew of the Quran, for some excerpts of the Chronicles of the Jews from
Cochin, and from Iggeret Rabbi Jochanan ben Zakkai. Nothing more about
him was known until Mascha van Dort started her research in 2019. The fol-
lowing is mostly based on her work, supplemented with my own findings and
interpretations of Jacob’s texts in close collaboration with her from November
2019 to May 2021.

Jacob van Dort was born Jewish'® in Dordrecht (often only called Dort) in

the province of South Holland, but converted to Catholicism'® in Aachen on
December 5, 1745, and, on an unknown date, to Protestantism, at the latest in
1752, He added Leopold Immanuel to his name at his first conversion, but I
will generally call him Jacob van Dort or just Jacob. He had connections with
Amsterdam and with Callenberg from the Protestant institute of mission, Insti-
tutum Judaicum, in Halle, which missionized intensely, and with some effect,
among the Jews in Germany and in Poland from 1728"". In 1752, Jacob visited
Callenberg on May 16 and 17", and again in the beginning of April 1753, and

101 M. van Dort’s research from 2019 to 2021 has given me most of the relevant information about his life,
hitherto totally unknown. See her book Leopold Immanuel Jacob van Dort, a learned Jewish Christian man from
Dordrecht. 2021.

102 Fischel, Walter J.: ”The Exploration of the Jewish Antiquities of Cochin on the Malabar Coast”. In: Journal of the
American Oriental Society, Vol. 87, 1967 pp. 230-248. On p. 240-242 he mentions that Jacob was looking for old
manuscripts and made extracts from them.

103 Weinstein, M. M. (1972). A Hebrew Qur’an Manuscript. Studies in Bibliography and Booklore, Vol. 10, No. 1/2,
p. 19-52.

104  Bar-Ilan, Meir: “Books from Cochin”. Pe'amim, 52, 1992 pp. 74-100 (Hebrew). Bar-Ilan, Meir: Words of Gad the
Seer: Printed for the first time from Cambridge MS 00.1.20, Copied at Cochin, India in the 18th Century. (Hebrew
and English). 2015.

105  J.EA. de le Roi: Die evangelische Christenheit und die Juden. Karlsruhe und Leipzig 1884, Vol. 1 pp. 200-436.
About van Dort (de Dort) see pp. 341-343.

106  Callenberg, J. H. (1752-1758). Fortwihrende Bemiihung um das Heil des Jiidisches Volck iiberhaupt erwehnet,
Halle 1752-58. He actually started writing about the mission from Institutum Judaicum in many volumes and
editions from 1728 until his death in 1760. These volumes were printed several times and with different titles
during the years, so the best way of finding specific information is to go by the dates.

107 She describes his life and work in great detail, based a little on some of the mentioned researchers, but she has
found a wealth of new information from many different Dutch and German archives, and from the archives of
Dutch Vereenigde Oostindische Compagnie, VOC, (United East India Company) regarding Colombo and Cochin.

108 He himself writes in Iggeret, Prologue II that ”his name was formerly among Israel [the Jews] Jacob, but who
is also now called Leopolt Immanuel Jacob von Dart”. The spelling of his name is not always consistent, von
or van is here spelled fei-vav-nun 119 and Dort is spelled dalet-alef-resh-tet ¥X7, Dart or Dort. He is called de
Dort by de le Roi, by others de Dart, De Dors and mi dort/medart.

109  Callenberg: 11. Band, Siebentes Stiick, S. 85 § 7. May 16, 1752 C. writes: "Des Abends var der Proselyt, van
Dort bey mir. Er sagte: er habe in Jiilich von einem Jesuiten ein zu Gorcum von der Wahrheit der christlichen
Religion herausgegebenes Buch zu lesen bekommen .... habe er sich zu Aachen am 5. des Christmonats 1745 in
der rémischen Kirche taufen lassen”. See also M. van Dort p. 16.

110  Ibid: Neuntes Stiick, 3. Kapitel. p. 20-21 regarding April 1753: Here he mentions a visit by Jacob who gave
Callenberg his booklet about Matthew 2, 23: Kurtzer Versuch des heiligen Geistes um Matthdi Ehre zuretten.
Printed in October 1752. Here Jacob writes that he is now belonging to the evangelical religion. For the full title
see note 20.

111 See dele Roi and Callenberg.

112 Band 11, Siebentes Stiick § 8. van Dort asked for and got six missionary books, two in Hebrew (one of them The
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once more on May 8, 1753. In May 1754, he traveled to Ceylon because he was
hired by VOC to teach Hebrew at the Dutch Reformed Seminary in Colombo.
He visited Cochin for nine months in 1756 and again for only two months in
the beginning of 1761. He then returned to Colombo and was due to sail to
The Netherlands at the end of this year, having finished his contract with the
VOGC, but he died on October 23, 1761, probably from a tropical disease.

According to Mascha van Dort, Jacob was born in Dordrecht around 1715 and
might have studied at a beit midrash with Rabbi Juda Leib in Dordrecht, since
he claims in his book from 1750 that between 1735 and 1741, he worked as a
rabbi in Dordrecht and other places. After his and his brother’s conversion in
1745, they worked as bankers, and in 1747 they established a printing house for
magazines in Aachen. This venture did not succeed, as Jacob was imprisoned
once in 1749 and two times in 1750 due to debts, but was helped to escape'®.

In 1750 Leopold published his book Das Buch der anbrechenden Morgenrothe
(The Book of Emergent Dawn)'*. On page two Jacob explains his purpose with
the book: to show the Jews (actually he writes ‘das Judenthum, Judaism) that
they are waiting in vain for the coming of the Messiah since he had already
come. Jacob will prove this by citing from the Old and New Testament, from
Talmud and other rabbinical books. He explains that he named the book Mor-
genrdthe in order to bring the Jews, who are led by the darkness of the night
onto a wrong track, by the true light and emergent dawn to the “lieben hei-
land” - the Beloved Savior.

Pages 3 to 26 give an account of a friendly conversation between the Christian
Immanuel and rabbi Daniel about why Jesus is the true Messiah. In the begin-
ning, Immanuel quotes the Bible as proof (bottom of p. 4 to 6), while Rabbi
Daniel tries to reject his interpretations, but already on pp. 11-12, Daniel is
convinced and quotes many passages from different Jewish sources that he
himself interprets as regarding Christians and not Jews. On page 17, Immanuel
quotes in Aramaic from Zohar, regarding Shema Jisrael and then translates

it into German, explaining Adonai Eloheinu Adonai Echad as three names
meaning one God, just as God, (the holy) spirit and Jesus is one God. On p. 25,
Rabbi Daniel uses a little gemnatria so that the number value of different quotes
proves the truth of Jesus as the true Messiah. He claims that in the Kabbalah,
he has found regarding the Pesach sacrifice (Numbers 9:12) ‘etzem lo jisberu
bo 12 1712w X5 DX “they shall not break a bone of it” - that the number value
is the same as in ‘jeshua notzrijh’ 7 X1 M Jesus from Nazareth is God -
both having the number 757. Actually, the quote is ‘ve-etzem’DX1iN

but to make the value the same he omits the ‘ve’ He also uses gematria regard-
ing the ‘man’ (bread - Exodus 16:15) ‘vecham hashemesh venamas’ wnwi om
(‘onn)“for when the sun grew hot it would melt” and says the number value

is the same as in ‘jeshua notzri teva djh echad’ 71X 7’7 U2W X1 MY “Jesus

Gospel of Lucas) and one in jiidischteutsch (yiddish) Licht am Abend, a very well-known missionary book from Halle.

113 M. Van Dort p. 30.

114 The subtitle is Esaiae 8. Cap. v. 20. Ja, nach dem Gesetz und Zeugniss, werden Sie dass nicht sagen, so werden
sie die Morgenréthe nicht haben. Ein sehr schon Gespréch unter zwey guten Freunden, einem Juden-Rabbiner
Namens Rabbi Daniel/ und seinem Nachbarn einem guten frommen Christen, Namens Immanuel/ zusammen
getragen durch Leopold Immanuel Jacob von Dort, Convert. Jud. gewesenen Rabbinen in Holland. Giessen/
gedruckt bey Johann Christoph Schréder, 1750. 31 pages. For more information see M. van Dort p 31 ff.



von Nazareth einer der goettl Natur”, Jesus from Nazareth is of a godly nature.
Both have the same number value, 855. He goes on with the name Immanuel,
saying it has the same number value as ‘koach tivo el veadam’DTX1 X 11320 112
- “die Kraft seiner Natur ist Gott und Mensch” - the force of his nature is God
and Man - both 197. This gematria is very simple, just taking the full value of
each letter and adding them together.

The book is in the form of a dialogue, but it is not a real one, as Immanuel is
extremely well-versed in the Jewish writings and their explanation. Actually he
is much more knowledgeable of the Jewish sources than the rabbi, so it is clear
that the arguments are written by the same author. The names of the rabbi and
the Christian reflect this: the rabbi’s name Daniel means ’God is my judge’ and
the Christian’s name Immanuel means ‘God is with us. The conversation is also
quite naive: the aim is to show how the rabbi slowly becomes convinced of the
truth of Christianity by asking questions of and then getting answers from the
“friendly Christian neighbor,” who has a "great love” of the rabbi. It is mainly
done by either of them citing passages from the Jewish Bible and rabbinical
writings and then interpreting them as regarding Christians and non-Jews, if
the quotes are positive and vice versa. The whole conversation ends with Im-
manuel baptizing Daniel with the new name Paulus in the wish that like Paulus
from the New Testament he will bring many of his brothers to the true faith.
Daniel in return promises Immanuel that he will write a big book in order to
bring his ‘Mitbriider’ (fellow brothers) from “the Egyptian darkness into the
true dawn”. The book might reflect Jacob’s personal experiences.

After the main text of the Morgenrothe, Jacob reprinted a version of his
Erklirung iiber das Evangelium St. Matthaei am 2. Capitel v. 23", Erklirung is
a 5-page defence of the truth of Matthew 2, 23: “And he went and lived in a city
called Nazareth, so that what was spoken by the prophets might be fulfilled,
that he would be called a Nazarene”. Jacob writes that the Jews say that no-
where in the Prophets and also not in the whole Old Testament is this written,
and therefore they maintain that the whole Gospel of Matthew is “null and
void”. Jacob wants to defend the “Holy Gospel’, and he argues “in the name of
the Holy Trinity” by citing several passages from the Bible about Israels sins
and the salvation of the righteous''®. He then turns to the word notzer 71X13
meaning guardian'". This part ends with a long praise of Jesus as the guardian
of “we believers” (we the Christians) and references to several Bible citations.

In the following part about netzer X1 (a twig), Jacob claims that the words
in Isaiah 11,1: “But a shoot shall grow out of the stump of Jesse, a twig shall
sprout from his stock,” and such words as shoot, branch, root, in many other
passages in the Prophets prove that they are about the messiah, and as Jesus
according to Jacob IS the Messiah, the Gospel is substantiated. The Jewish
people do not recognize the messiah, but the heathens that now believe in

115 It seems that already in 1747 Jacob had published the same text as his own first booklet, probably printed on
his own press. No version of this print has been preserved, so it is only known from Jacob’s third book Kurtzer
Versuch ... De Jesu Nazareno from 1752, in which he mentions it. See M. van Dort p. 21 ff.

116  Eex. from Malachi 2:7; Isaiah 26:2.

117 Eex. Exodus 34:7; Proverbs 27:18.
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Christ will be called netzurim 2*MX3, the guarded / saved, and the Jews of
today also call the Christians by this name. (Actually, Christians are called
notzrim DX, possibly related to the town name of Nazereth). But the Jews
will be called netzirim D°7°X1 ,,verwahrloste’, (the superseded/neglected) and
they cannot be saved'’®. It refers to the Christian supersessionist theology that
argues that the Christians have replaced the Jews as the people of God.

He ends Erklirung... with the following words: “Now my dear brothers in
the flesh ..” (Matthew is right ...) “Please, open your eyes and hearts and look
at the one you despise (=Jesus)” and convert “what I from the middle of my
heart want and counsel you to do - “welches ich aus innerem Hertzen euch
wiinsche und rathe”

The tone in this text is restrained and friendly, inviting the Jews to become
Christians and trying to convince them by quoting well-known passages from
the Bible. The booklet is similar to other publications by converts at that time,
who felt a need to explain their reasons for conversion to people who were
dear to them and were also anxious to get their loved ones to convert as well'".

Jacob published his third book in 1752: Kurtzer Versuch... (A brief attempt to
avenge the honor of the Holy Ghost in Matthew; About Matthew 2, 23. Re-
garding Jesus being a Nazarene)'®.

Contrary to the friendly tone in both Morgenrothe and Erkldrung from 1750,
De Jesu Nazareno is a harsh polemic against "the well-known R. David Levi in
Amsterdam,” who has tried through lies to deny the divine Gospel of Matthew
and who has called Matthew a notorious arch-liar. Jacob calls him “a blind
otter” who, in an ugly way, insults the author’s saviour. As in his Erkldrung
from 1750, Jacob cites Matthew 2,23 and then goes on: “The rabbi is screaming
triumphantly that he wants someone to show him where in the whole Holy
Writ a word that looks like “our” (the Christians’) Nazareno is written”. The
rabbi says that Matthew is a liar in this passage and that he is likely also a liar
in other passages. Thus, the Gospels are not to be trusted. Jacob as a ,true
proselyte” had written a letter to the rabbi, who did not answer him. Therefore,
Jacob will publicly try to save the honour of “my Jesus” and the holy divine
Gospel. He rebuts the rabbi’s “blind madness” by interpreting different Bible
verses. Jacob even quotes some kabbalistic teachings and gematria, but in re-
ality only to mock this rabbinical tradition. Interpreting Exod. 34, 5-7 Jacob
tries to prove his point and claims that by repeating the name of God three
times one can easily imagine that it means God, Messiah and the holy Trinity.
His remarks regarding verse 7 are now directed at the rabbi - ,,du verstockter’,
»deiner Narrheit”, ,schméhender Mund” and later in derogatory language to

118  'This word does not exist in Hebrew, but from the context its meaning is clear.

119 For examples and literature see Hanne Trautner-Kromann: “Jiidische Reaktionen auf die Hallische
protestantische Judenmission 1728-1765” in: Veltri und Wiese (eds.): Jiidische Bildung und Kultur in Sachsen-
Anhalt von der Aufklirung bis zum Nationalsocialismus. minima judaica 7, 2009, pp. 209-236.

120  Kurtzer Versuch Des heiligen Geistes in Matthdi Ehre zu richen; Ueber Matth. 2, 23. De Jesu Nazareno gethan
den 23. October 1752 von einem zur allein wahren seeligmachenden Evangelischen Religion nunmehr sich
treulich bekennenden Rabbinen Leopold Immanuel Jacob von Dort. Cum Censura. Leipzig, gedruckt bey
Christian Ehrenfried Forstern. This booklet of eight pages has one page of dedication in Latin: “Excellent men,
highly discreet and regarded and of great excellence; highly esteemed Sir Dean and the other professors of the
theological faculty in the beautiful academy here in Leipzig, most famous patrons of my greatest affections and
respect. To these few names in sincere dedication and intention of mind says LIIvD” (translated by me). It is an
attempt to get a teaching position at the university. See Mascha van Dort pp. 36 ff.



the Jews in general. He also comments on Hebrew words to show his knowl-
edge of grammar. The purpose is to show the Jews the difference between we,
Christians, Wohl uns!, and the Jews, Wehe euch! He hopes that in the end the
Jews will realize the true faith and become netzurim, @M1 the protected
(Christians) and not netzirim D0>71°X1 the neglected/ superseded (Jews). The
whole is a blend of Christian conversionist writing, more or less hostile, and a
“scientific” attempt at explaining words, Bible passages and Hebrew grammar.
It is a strange booklet, directed at times at Rabbi David Levi, at other times

at you (singular) or at you, Jews, and in the end also at the “hochgeehrtester
Leser”, the highly esteemed reader, with whose “giitigsten Uhrteil und Gunst’,
kindest judgement and favor, Jacob clearly wants to recommend himself to the
Christian world.

He was not hired as a teacher at the University of Leipzig but was accepted

as a student on March 3, 1753"', For some reason he did not study long. On
November 5, 1753 he writes a letter from Osnabriick, seemingly working there
as a lector of oriental languages, to a Christian writer and statesman, J.M. von
Loén, asking for permission to translate one of his books, Die einzige wahre
Religion (The Only True Religion), into Hebrew. Jews from Poland had asked
him for help in deciding which Christian denomination they should convert
to and the book could be of help'*. Interestingly, Jacob signs his letter de Dors,
lect. Orient.

On March 25, 1754, Jacob is hired by the Dutch VOC, Vereenigde Oostindis-
che Compagnie, The United East India Company, to be a Hebrew teacher for
the Dutch Reformed Seminary in Colombo, Ceylon (now Sri Lanka). He sails
out on May 20 and arrives on December 31, 1754'%.

Already in November 1755, he is allowed to travel to Cochin on the Malabar
Coast (now Kerala, in South Western India), where there were several well-
known Jewish communities'**. He stayed there from January 1 to October 11,
1756. Here he copied extracts of Divrei HaJamim (Chronicles), a Hebrew book
about the history of the Jews of Cochin, including a description of their books,
belonging to the Patriarch of the Jews in Cochin. He signed it Leopold Imma-
nuel Jacob van Dort'?, In 1757, he translated these extracts into Dutch and
they were later translated into German and published in 1789, and translated
back into Hebrew and published in 1790'*°. During the years 1757-1760 he also
translated a Dutch translation of the Quran into Hebrew, and he wrote in the
manuscript: “I, Immanuel Jacob Medart, have now translated it into the holy
language, written here at Kogen, by David, the son of Isaac Cohen of Berlin'”".
It seems that Jacob found many manuscripts in Cochin, among them probably
Iggeret.

121  See M. van Dort p. 42.

122 For more details see M. van Dort p. 44 f.

123 Ibid. p. 45 ff for many interesting details about his stay and work there.

124 Tbid. p. 55 .

125  Ibid. p. 69. See also Meir Bar-Ilan: " The Discovery of The Words of Gad the Seer” in: Journal for the Study of the
Pseudepigrapha, Vol. 6, No. 11, 95-107 (1993).

126 It was published in Hameassef, the Hebrew quarterly journal of the Haskalah. See M. van Dort p. 70.

127 Weinstein, M. M. (1972). He identified Immanuel Jacob Medart as Leopold Immanuel Jacob van Dort, since the
Hebrew letter 1, here pronounced ‘me’ means ‘from, which is ‘van’ in Dutch, making Medart ‘van Dort. See also
M. van Dort p. 81.
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He was back in Colombo in March 1757 and teaching again'*. In 1759,
there were plans of reorganizing the teaching of the seminary and all teachers
were requested by the governor to write a report regarding their instruction.
Jacob reported in a letter dated October 8, 1759 that after studying Hebrew
grammar, they were reading “the true and unfailing words of Moses and those
of the prophets,” and he teaches the interpretation of the text'?. Beginning
March 1760, there were new instructions for all teachers including Jacob. He
was to teach Hebrew only one morning a week, thus reducing his work. On
December 5, the governor proposes a reform of the seminary among other
things to discontinue “the study of the so-called basis languages of Greek and
Hebrew..”'*. His dismissal was made official on February 5, 1761, so his work
for the VOC was slowly coming to an end.

Jacob got permission to visit Cochin once more, and he arrived there Janu-
ary 14, 1761. On his first visit he had started translating parts of the New Testa-
ment into Hebrew for the leader of the Jewish community and chief merchant
of the VOC, Ezekiel Rahabi'®!, and now he had to deliver the last part of this
translation and that of the Quran'*.

Jacob only stayed for two months in Cochin as he had to be back in Colom-
bo in time for his planned return ship to the Netherlands in 1761. Unfortu-
nately, he died on October 23, 1761 in Colombo, according to the record of the
VOC, and nothing more was heard of him'*.

5.2. Rabbi Eliezer bri Ashkenazi

In Prologue I, it is written that Iggeret has “a commentary by the very learned
polyhistor, our honoured master Eliezer bri Ashkenazi, emissary of the Merciful
God from the holy city Jerusalem.”

In Prologue 11, it is written, “This letter is found in the possession of a learned
man who came here to the Holy Congregation of Gogin .... and he said that
this letter is found in the city of Romi .... and since there was here at that time
an emissary of the Merciful God from the holy city Jerusalem ... namely the
very learned polyhistor, our honoured master Eliezer bri Ashkenazi, he read this

55 134

scroll and explained all the words in it according to what it seemed to him

So the two prologues are similar regarding the presentation of Eliezer, except
for the addition in the second prologue, where it is clearly stated that the letter
is now in Cochin (here) and not in Rome.

The commentary states in its introduction: ”It seems to me that the copyist/
translator Eliezer bri explains the words that are unclear in this scroll”. Here

128  For his teaching see M. van Dort pp. 72-78.

129 Ibid. p. 76.

130 Ibid. p. 78.

131 Ibid. p. 60 ff.

132 Ibid. p. 79.

133 Ibid. p. 84.

134 Meir Bar-Ilan writes in Peamim 52 p. 94 that Eliezer was a shaliach in Rome. This is a misreading, both
prologues state that he was a shaliach from Jerusalem, not that he was in Rome. Bar-Ilan also seems to believe
that "and since there was here at that time ... ” refers to Rome, but this here is clearly referring to Gogin.



the name Ashkenazi is not mentioned, and it is unclear who the “me” is - Elie-
zer or another person?

It is very difficult to find out who this Eliezer was. In Encyclopaedia Judaica
Vol. 5, p. 627, (printed in 1972) under the heading “Cochin and the Holy
Land”, written by W.J. Fischel, an emissary R. Eleazar Bari from Jerusalem is
mentioned. Fischel writes: “The hopes of a return to the Holy Land connected
with the appearance of the pseudomessiah, Shabbetai Zevi, in the 17% century
found an echo even in this remote corner of the Diaspora. A close contact
between Cochin and the Holy Land was established from the middle of the
18* century, through emissaries from Eretz Israel, e.g. R. Eleazar Bari'*® from
Jerusalem (c. 1740) ..”. In the entry “The Dutch period 1663 to 1795” (ibid.
623) he writes that there were close ties between the Jews of Cochin and those
of Amsterdam and most of the religious books for Cochin were printed in
Amsterdam.

It is not likely that Bari or bri is a name, although it is sometimes written as such
without any quotation marks as is usual in shortened forms. It should probably
be written br”i, ben rabbi/son of rabbi with a first name beginning with the
letter jud, like son of Jacob and the like. In my work, I use the form of the name
as it is found in the different manuscripts and sources I am discussing.

135 Unfortunately, he does not give the source for this information or discuss the name Bari.

Road signs: Jew Town Road. Jew Cemetery. Cochin.
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A number of researchers have mentioned more or less in passing persons with
the name Eliezer, Eliezer Ashkenazi or Eliezer bri - sometimes together with
the remark that he is a shaliach from Jerusalem or is even called Eliezer Ha-
jerushalmi. Until now I have not found any manuscript or article or reference
where the three names are used - Eliezer bri Ashkenazi - except in Iggeret R.
Jochanan ben Zakkai. As it is possible that R. Eliezer bri Ashkenazi is actually
the same person as Eliezer Ashkenazi and/or Eliezer bri, I will try to present
the material I have at my disposition. The best known scholars that have com-
mented on an Eliezer connected to Cochin are Simha Asaf, Aryeh Leib Frum-
kin/ E. Rivlin, and Avraham Yaari.

Simha Asaf published a few pages in Hebrew about a manuscript with differe
ent laws from Cochin'*. He writes that among the different manuscripts that
he brought from India to the University Library of Jerusalem, there was also

a manuscript from Cochin of special interest. He quotes short passages from
different pages beginning with the entry: “This book belongs to Isaac Haligua
XN Priv”. And later, “It is a present from the abovementioned to me
David Jehuda Ashkenazi”. Asaf explains that Haligua belonged to the circle

of Jewish honourable persons in Cochin, and David Ashkenazi came from
Cochin to Bombay where he established a Hebrew printing house. Then Asaf
quotes different excerpts from the manuscript, some of which are from a work
with laws about get and chalitza called Likutei Jechiel, by R. Jechiel Tzaadi. On
page 37a, the manuscript has a date: “In the year 5486 after the creation (1726),
the learned Jehuda Arie gave me, Jechiel Tzaadi, authority (reshut) to ritual
slaughter and examination of the lungs (shechita and bedika)”. Other dates in
the ms. are 1750 and 1741. Asaf quotes some lines from page 24b: “In order
to nullify the faith of those who are erring, Shabtai Tzvi, Jeshua Notzri and all
those who believe in them. Shabtai Tzvi is in gematria the spirit of falsehood
(ruach sheker). Jeshu son of Miriam Josef is in gematria Shabtai Tzvi.... Ile-
arned this from the mouth of shaliach Jerushalaim, our honoured teacher and
rabbi Eliezer bri. May the Merciful guard and bless him (1771)”'%. Asaf does not
discuss the name bri either and there is no quotation mark between br and i.

Aryeh Leib Frumkin'® wrote a book about learned men from Jerusalem and
only noted the name Eliezer Hajerushalmi. Eliezer Rivlin added a note in the
revised and enlarged edition (p. 83 in Part One), where he discusses whether
Eliezer br”i Ashkenazi from Iggeret (he refers to the Munkacs edition from
1895 and therefore uses the full name) is the same person as Rabbi Eliezer Ha-
jerushalmi, but concluded that Eliezer in Iggeret is probably a fictitious person
because it is a polemic against Christianity, and therefore it would be dange-
rous to state the real name. Rivlin writes the name br”i without any comment.

In the monumental book from 1951 by Avraham Ya’ari, in which he tried to
collect all the names of messengers from Eretz Israel to the Golah (diaspo-
ra), from the destruction of the Second Temple until the nineteenth century,

136 Asaf, S.: "On a manuscript from Cochin” in: Kiryat Sefer 13 (1936-37) pp. 402-404 (in Hebrew).

137  Ibid p. 404.

138 Aryeh Leib Frumkin: Sefer Toldot Chokmei Jerushalaim. (Vilna 1874). Ed. by E. Rivlin, Jerusalem 1928-30.
Reprint Tel Aviv 1969.



he used a wealth of sources'. He writes'*, “In the second quarter of the
Eighteenth Century we find a shaliach from Jerusalem in the city of Co-

chin (Kog'in) on the coast of Malabar in India, who preached there against
shabtainism. R. Jechiel Tzaadi, a yemenite Jew who lived in Cochin, wrote this
information in his Sefer Likutim: “In order to nullify ....”"*".

Later in his book Ya’ari repeats this information but with an introduction:

”In the same years [the 1750s are mentioned above] lived as part of Shlichut
Jerusalem in Cochin at the coast of Malabar in India R. Eliezer Bri. There he
transmitted to one of inhabitants of the city, the yemenite R. Jechiel Tzaadi,

an allusion to the belief in Shabtai Tzvi, and he wrote that in his notebook
(pinkas): “In order to nullify ... Then he adds in a note: " The first date in this
ms. is from the year 1726 and the last is from the year 1750. It consequently
has to be assumed that the shaliach was in Cochin in approximately 1740”2,
It is remarkable that in the commentary to Iggeret by R. Eliezer bri Ashkenazi,
the words Shabtai Tzvi, spirit of falsehood (ruach sheker) or Jeshu son of Mirie
am Josef are not found.

It is possible that Eliezer bri is the same person as Eliezer bri Ashkenazi in
Iggeret, but the sources here only mention Eliezer bri, without Ashkenazi. If
the two really are the same person Eliezer bri seems to be well versed in the art
of gematria, as can also be seen from Eliezer bri Ashkenazi’s commentary to
Iggeret with all the examples of gematria.

Of interest is the manuscript O0.1.20 which is dated 1756 and is described
briefly by Stefan Reif '**. He lists five manuscripts and four of them are of
special interest: “I. .... The Words of Gad the Seer (N7 73 °727) .71, 72,
..... Disputation between Saul Levi Morteira of Amsterdam and the Christian
priest, ]X117 *7 (=Abbé de Rohan) " .... . According to the title page this was
translated from Dutch to Hebrew by Eliezer”.. 4. .... Various alphabets includ-
ing Kabbalistic, Samaritan, Syriac and Arabic. A loose sheet bound between ff.
25 and 26 contains the signature of Ezekiel Rahabi ...”. ”5. The Dream 012771
of a London clergyman of friendship and goodwill towards Jews. The Hebrew
is said to be a translation produced by Eliezer from an English original pub-
lished in a journal and provided by Samuel Levy”. So according to Reif, this
ms. connects the names of Eliezer and Ezekiel Rahabi, but from two different
manuscripts, nr. 2. Disputation and no. 4. Various alphabets.

Looking at the ms. itself, it is difficult to read the first leaf with a table of con-

139 Avraham Yaari: Sheluchei Eretz Israel. Jerusalem 1951, 947 pp.

140 On p. 173 three last lines to p. 174 first two lines plus note 74. Ya’ari refers to the ms. and to Simcha Assaf
p.402-404. Then Ya’ari writes: *Jechiel Tzaadi got licence N7 to slaughter in 1726 and the last date that is in
his Sefer Likutim is 1750. This shaliach is not known from any other source”.

141  Yaari probably quoted the text from Asaf 1936-37, but Yaari calls the book Sefer Likutim, not Likutei Jechiel.

142 Yaari p. 393 top lines 3-8. Note 210.

143 Reif, Stefan C.: Hebrew Manuscripts at Cambridge University Library, pp. 499-500. 1997.

144 Meir Bar-Ilan has published articles and a book about Words of Gad the Seer (2015), but it is outside the scope of
my work to deal with this ms.

145  See Wilke, Carsten L.: "Questions d'un prétre de Rouen a un rabbin dAmsterdam: La réception multilingue
et multiconfessionnelle d’un écrit clandestin de Saiil Levi Mortera”. Publication Name: La lettre clandestine 27
(2019), pp. 141-169. From academia.edu/ Questions d’un prétre de Rouen. Wilke writes that Mortera’s work
was among the six most frequently copied (polemical) writings in the secret corpus of works of the Jews in
Amsterdam and Mortera wrote two more polemical manuscripts.
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tents as the upper right part is missing, and many lines are impossible to read,
but another leaf is attached with a more clear transcription of some of the
lines'*. Furthermore, in 1893 Solomon Schechter described and commented
on the same manuscript, and his work has served me as an aid to reading and
understanding the table of contents line by line without too much guessing'"".

1. 2w Ymn 1py
e 222
2. OXpI N2 - [with a dot above each of the first three letters]
....... our honored rabbi Ezekiel
3. NP1 AN 7]
..... (sefe)r Gad Hachoze and megillat (Achashverush that)
4. D790 N2 X1 X¥[N1]
...... [was] found among the books
5. UL NN W7
..... the reddish'*® snake in the city
6. 1 "N - [ with a dot above each of the last three letters]
...... Rome (Romi) and ...
7. 27 2w 1907 PNR U1 "8 pnul 01 - [with two dots above the letter g in
Kogin]
Also was translated (or copied?) by him in the city of Cochin The Book of
Disputation
8. N 12 MIRW D prann 210 Yw
of the distinguished Rav our honored teacher R. Shaul Levi Mor/teira]
9. DN XMIT TP >IXIT 10N OU
with the learned Christian priest de Rohan and they are'*
10. U X2'27 PRul Y’ 12201 MM NoNw 12
23 questions and answers, and he marked [it] " They pass through the valley of
Baca
11. HXww NMHXWw T'UR 121021 AMNn oy M2 1Ny
regarding it as a place of springs, as if the early rain had covered it with bles-
sing” [Psalms 84,7 — the meaning is uncertain] and in its end 175 questions
that asked'™®
12. 101X 903 7131 1’01 NN *92 DI PRI DI
the learned Christian that is mentioned above without his answer and he
marked it "Answer a fool according to his folly” [Mishlei 26, 4-5] - [witha
dot above the three letters in the word Answer]
13,790 wdn pnum
it was translated from the Dutch language
14. P nwHH
into the Jewish language [Yiddish]
Line 15: 1 TrwHX 0on 7 by PR M5 190 0l

146  Scans from Cambridge: MS-O0-00001-00 020-000-00008 (the clear one). The other has the same numbers
except the last digit that is 9. Both lists of contents might be of a later date.

147  Schechter, S.: "Notes on Hebrew MSS. in the University Library at Cambridge”. V1. Source: The Jewish Quarterly
Review, Oct. 1893, Vol. 6, No. 1, pp. 136-145. Https://www.jstor.org./stable/1450113.

148 It should probably be "hakadmoni” = the original snake.

149 Schechter reads or emends the word from gam to hem.

150 Line 11. and 12. are impossible for me to read. Schechter seems to be able to read it from the original ms. I have
added the sources of the Bible quotations in line 11, 12, 17, and 18.



Also The Book of Dreams that was translated (or copied?) by the learned Elie-
zer, see

Line 16: 1pna

in its place

Line 17: w2 521 mow> Ko o1 7% °52 Y2 miw

the year of “ ‘No weapon formed against you’ shall succeed, and every tongue
- [with dots above each letter in the first four words, which add to the year
1786]

Line 18: iw1N wawn? INX 01PN

that contends with you at law you shall defeat” [Isaiah 54,17]

Line 19: p'2%

by the abbreviated era.

In the end of the last line 1676 A.D. is written in a different hand.

Taken together:

....... our honored rabbi Ezekiel

...... (sefe)r Gad Hachoze and megillat (Achashverush that)

...... he found among the books

..... the reddish (or original) snake in the city

....... Rome and ?

The Book of Disputation was also translated by him in the city of Cochin

by the distinguished Rav our honored teacher R. Shaul Levi Morteira

with the learned Christian priest de Rohan and they are

23 questions and answers and he marked [it] "They pass through the valley of
Baca

regarding it as a place of springs, as if the early rain had covered it with bles-
sing” and in its end 175 questions that were asked by

the learned Christian that is mentioned above without his answer and he mar-
ked it "Answer a fool according to his folly”.

It was translated from the Dutch language into Yiddish.

Also The Book of Dreams that was translated (or copied?) by the learned Elie-
zer, see

in its place

the year of “’No weapon formed against you’ shall succeed, and every tongue
that contends with you at law you shall defeat”

by the abbreviated era. 1676 A.D.

Both in lines 7 and 15, the word “also” is found, but in line 7: “Also was trans-
lated by him” it is unclear if this “also” refers to the books Gad Hachoze and
Megillat Esther in line 3 or something that is now impossible to read, and we
do not know what “him” refers to. In line 15, it says, “Also The Book of Dreams
that was translated by the learned Eliezer” and again, this “also” is unclear. It is
possible that lines 7 and 15 are connected so that both books were translated
by Eliezer'™'. From this, it seems to be clear that The Book of Disputation was

151  Generally, it is a problem here that the Hebrew word for translate and copy could be the same in earlier times,
but a modern dictionary mentions that the meaning of translate is obsolete. I do not know when the modern
word tirgem came into use.
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translated from Dutch to Yiddish by someone, maybe Eliezer, and The Book of
Dreams was translated by Eliezer.

Schechter also described the ms. Hachalom, The Dream, also called Sefer
Hachalomot, The Book of Dreams, and he quotes from its Hebrew introductir
on'% “This dream was written by one of the Christian scholars in England and
he said he dreamt it in the city of London .... and I am the translator - as I was
messenger of a community (shaliach mitzva mikollut ir hakodesh) ...in Jeru-
salem'*’ ... and I was present in the holy congregation Kogin (Cochin) ... and I
saw this Dream among the booklets of Divrei Hajamim, it was printed in the
English language in the city of London in the year ..... according to their reck-
oning, which is .... according to my reckoning, and I asked 7121 mkhvr (it is
not a usual shortening but could mean the honored rabbi) Samuel Levi*** jitzu
(“may his rock and protector protect him’, used for a person that is still alive)
to translate it for me into German and he did, and in order to make it known
to the children of my people I translated it into the holy language. Thus said
[khd 72 with two dots above the letters, probably meaning 7X7 Xn2 = thus
said] the translator [bri shdrch 717w >72 with two dots above both the first and
the second 1, probably meaning ben R. Jacob shelicha derachmana -Xm"5w
X11r77] - son of Rabbi Jacob, messenger of the Merciful”.

Thus, according to Schechter, The Book of Dreams was translated from German
into Hebrew by the shaliach bri. Taken together with the table of contents,
which states on line 15, “Also The Book of Dreams that was translated by the
learned Eliezer”, we can add the name Eliezer to the shaliach bri so that we end
up with hashaliach Eliezer bri.

Thanks to the extensive research by M. van Dort'*, there may be other possi-
bilities of finding out who Eliezer bri Ashkenazi might have been, assuming
that he is the same as Eliezer bri and Eliezer Ashkenazi. He may even be one of
the Jews who had discussions with Christian missionaries, according to reports
from the Protestant mission in Madras'®. She has found at least four references
to discussions between German Jews, one of whom is a rabbi, and Protestant
missionaries in Madras'*.

The first meeting on July 14, 1746, was between Fabricius and “one of the two
Jews after an invitation’, implying that he knew them from before and wanted to
talk with him. Fabricius showed the Jew his Hebrew Bible and let him read Psalm
22, and also gave him some small books in Yiddish that he could read. Since he
does not refer to a substantial discussion, the Jew was probably not the rabbi.

152 The quote is listed under 8. (28 and 29) on p. 141. It is on the scan MS-O0O-00001-00 020-000-00065. The
translation is mine.

153 The ms. Iggeret uses the full Aramaic form: Shalicha deRachmana in both Prologues.

154 Somehow Schechter forgot to write the word Levi, but the name can be seen.

155  She has a great ability to find a lot of references to these names via the internet, which she communicated to me
via emails. I will present some of the more interesting passages that she has found.

156 M. de Dort, p. 64 note 434. She cites reports from Der Konigl. dinischen Missionarien aus Ost-Indien. She has
actually found several more, so it seems it was not unusual for the missionaries to discuss with Jews who came

voluntarily. These four examples seem to her to be the most relevant regarding Eliezer.
157 The missionary was probably Johann Philipp Fabricius, who came to the mission in Tranquebar in 1740, but
moved to the one in Madras in 1742. In 1749 Johann Christian Breithaupt joined him.



The second meeting was on July 16, 1746, when both came, and Fabricius men-
tions that they were very well versed in Hebrew. They had hard discussions of
passages from the Bible, such as Isaiah chapter 53 and chapter 7 verses 10-16,
and Haggai chapter 2 verses 7-10. Both parties were convinced of their own
truth. Especially one of them, a rabbi, was a hard opponent. Fabricius writes that
“they went away with hard hearts”, but still he asked them to visit him again'*®.

The third meeting was on June 2, 1750, and Fabricius writes that the rabbi’s
views are even harder than before'”. He had with him a Jew from Aleppo who
spoke Hebrew and Portuguese and had been in India for some years, and he
was not so hard an opponent. Passages from the Bible that the Christians used
to interpret Jesus as the Messiah were rejected by the rabbi, as well as the Fifth
Book of Moses, chapter 18, verse 18.

The fourth discussion was on September 26, 1754'®’. This time it is “a German
rabbi, who travels around in Turkey, Judea and Egypt where there are Jews”
and he came via Cochin together with a Jew from Cochin in order to get some
money in Madras that the Cochin Jew would bring to Jerusalem. The rabbi
had already visited “one of us’, it must be Breithaupt a week before. Based on
many Bible passages they discussed the offering of animals as opposed to the
offering of Jesus as atonement for the sins of man and also whether Jesus was
the Messiah. Besides, the rabbi also knew the New Testament, which was also
discussed. Fabricius does not mention that the two visitors were hard oppo-
nents; on the contrary, he claims that he made the rabbi “confus” (disoriented)
and that he did not know what to answer.

As Fabricius does not use any names, it is not possible to prove that these pas-
sages refer to Eliezer bri Ashkenazi, but they give an impression of real discus-
sions between Jews and Christians in that area and in that period.

M. van Dort thinks that Eliezer Ashkenazi was in Cochin, at least during the
years 1746 to 1760 as she also refers to the manuscript Oo.1.20, which is dated
1756. According to her, Eliezer Ashkenazi obtained The Book of Dreams from
Samuel Levy from Surat' and translated it in Cochin. This would characterize
Eliezer Askenazi as a learned Jew, a copyist and translator, who traveled be-
tween Cochin and Surat. Surat was on the ship route from Cochin to Yemen'®

If this Eliezer bri is Eliezer bri Ashkenazi from Iggeret, he must have met Jacob
van Dort when he was in Cochin in 1756 and then wrote the Commentary to
Iggeret. Both men translated and copied works for Ezekiel Rahabi, who was the
leader of the Jewish community in Cochin and chief merchant of the Dutch
East India Company in this city.

158 Der Konigl. dénischen Missionarien aus Ost-Indien, 1749 p. 939. Digitale Bibliothek: Hallesche Berichte

159  Ibid. 1753, p. 139.

160 Ibid. 1757, p. 1379-1380.

161  Fischel, W.J.: The Immigration of "Arabian” Jews to India in the Eighteenth Century, Proceedings of the American
Academy for Jewish Research, Vol. 33, 1965, p. 2. Fischel only mentions his name, nothing more.

162 M. van Dort in an oral communication Oct. 17, 2021.
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Thus, there are some key words that help establish Eliezer as being in contact with
Ezekiel Rahabi in Cochin in 1756, and the same goes for Jacob van Dort who was
translating parts of the New Testament from German into Hebrew for Rahabi.

Paradesi Synagogue, Cochin.
(Content made available by sahapedia.org under the CC-BY-NC-SA 4.0 license).



6. Conclusion

It is obvious that Iggeret is not from the year 53 C.E., nor is it written by Rabbi
Jochanan ben Zakkai. Judging from expressions from mystical writings like the
Zohar, the overwhelming use of gematria, and the quite extensive knowledge
of Christianity, it is clearly much younger.

The condemnation of the concept of the Trinity, a new Torah (The New Testa-
ment), and the Apostles, is clearly polemical, and there are traits from Medie-
val Jewish polemics against Christianity.

But compared to the many polemical texts from France and Spain from 1100 -
1500 that I have studied earlier, there are not many shared elements here. Espe-
cially the use of rhetoric is new, something I have not seen in earlier polemics.
Some ideas and phrases are only found after 1500 and even later. Furthermore,
the main point of the letter deals with apostasy and must therefore belong to

a period when Jews were exposed to severe Christian pressure to convert. It

is remarkable that Iggeret does not really condemn the Christians for physical
violence and even murder as was the case in earlier polemics, but concentrates
on warning the Jews against Christianity and apostasy. The strong warning in
Iggeret against the use of the Jewish scriptures by Christians in “new and false
ways,” and the claim that Christians write an endless number of books about
Jesus point to times of strong Christian missionary efforts and a real danger of
Jews becoming convinced that Jesus actually was the Jewish messiah. The claim
that Christians use Jewish knowledge and teaching with the aim of confusing
and seducing Jews could be directed at the Protestant mission from Institutum
Judaicum in Halle or others like it.

Apostasy among the Jews in Europe was a growing phenomenon in the 18th
Century, due to many factors. The failed Shabtai Tzvi movement in the mid-
dle of the 17th Century, the many wars, the growing period of enlightenment
and the widespread poverty among Jews made some of them wonder if the
Christian faith might be the right choice for improving their lot, economically,
socially and professionally. These factors, alongside the fear that the Messiah
might already have come, could be the background of this letter’s vehement
warnings'®.

With regard to the form of Iggeret, the prologues and epilogues are not really
necessary for the letter itself. Actually, they are not consistent with the Iggeret
and seem to me to be added on later. The claim that Rabbi Jochanan ben Zakkai
wrote the letter at the request of Rabban Gamaliel Hanasi to the Jews in Rome
could be included because the letter mentions Peter and especially Paul'®*:
“there is with you a man, oppressor of the Jew[s], a destructive man of the
students of R. Gamliel Hanasi .... and his name was formerly in Israel Shaul ...
they called him, let his name be blotted out, a miracle maker'*”. It was known
that Peter and Paul had close connections with Rome, and the mention of Rab-
ban Gamliel Hanasi and Jochanan ben Zakkai could be inspired by the fact that

163 See Trautner-Kromann, H.: "Jiidische Reaktionen ..., 2009.
164  Iggeret p. 8.
165  Play on poel ot which in Ashkenazi pronunciation sounds like Paulus.

91



92

in the Talmud, R. Gamliel is mentioned for writing letters about the calendar to
the Jewish world!®. Franz Kobler writes: "Rabbi Judah said that he and Rabban
Gamaliel sat together with the elders on the terrace of the Temple mount, and
Johanan the scribe sat before them and Rabban Gamaliel said to him: *Write

to our brethren in [so-and-so] as follows™'?’. In note 1, he adds: Letters of this
kind had to be signed also by the Vice-President of the Sanhedrin”

The question is: who wrote Iggeret? On the face of it the answer is: Jacob van
Dort or Eliezer bri Ashkenazi, but it could also be an anonymous author.

Jacob van Dort is out of the question since his life and books prove that he
became a sincere Christian. Eliezer bri Ashkenazi is doubtful as it is still not
clear who he was. And if he really was a shaliach from Jerusalem why would
he both compose the letter himself and write a commentary to it. The reason
could, of course, be in order to confirm the letter as genuine, so he cannot be
totally ruled out as the author'®. The last possibility is an anonymous author,
and in that case, it is still not possible to give a definitive answer unless another
letter like it is found.

The next question is why Iggeret surfaced in Cochin in the middle of the 18th
Century and how it came to light in Amsterdam about fifty years later, when
Solomo Dubno copied it.

Jacob van Dort might have acquired Iggeret in Europe and brought it to
Cochin, or he found it among the books of the Cochin Jews. It is not probable
that he bought it in Europe or in Amsterdam, since he had no reason for doing
so when he was on his way to Ceylon, but finding it in Cochin could be a pos-
sibility. It would be strange, though, if the letter was sent to Cochin by Jews in
Amsterdam for example, given the small risk of apostasy in Cochin and India,
where Christianity was not strong. Furthermore, the mention of van Dort is
vague since it only occurs in the second prologue. His name could easily have
been added later on.

Another possibility is that it was Rabbi Eliezer who brought Iggeret to Cochin,
where he gave or sold it to Jacob van Dort - “since this letter is found in the
possession of a learned man who came here to the Holy congregation of Gogin”
as is written in the second prologue. But again, why should van Dort have any
interest in such a letter. It is not known that he traded in manuscripts, only that
he translated or copied manuscripts for Rahabi, and he did not have connec-
tions with Jews except those in Cochin. So this selling could be fictitious.

The last question is the path Iggeret took from a hidden letter to printed ver-
sions.

Dubno copied Iggeret around 1800 in Amsterdam, and a manuscript very
much like it but not totally identical is dated to about 1820 and described as
being from Germany. Already here, the name of the author of the commentary
is changed from Eliezer to Betzalel. The difference between the two names

166  Sanhedrin 11b.

167  Kobler, Franz: Letters of Jews through the Ages. Volume One, p.46.

168 M. van Dort is convinced that Eliezer wrote the commentary to Iggeret himself, may be even Iggeret, and she
argues her case in a forthcoming article.



is so great that it seems to be intentional and not an error of the copyist. The
next trace of it is dated 1888, but these are fragments of two commentaries,
not Iggeret itself. Still, they do tell us that the letter was well known at that time
since it already had two different commentaries, although they follow the orig-
inal commentary by R. Eliezer rather closely. Besides, the longer commentary,
Perush Maspik, mentions the name of the commentator as ”Jisakhar Avraham
ben R. Wolf (?) of blessed memory, in the year 1888”. From this we can de-
duce that he was already dead in 1888, and that someone afterwards took the
trouble to “publish” or copy the commentaries. At this time, the name of the
commentator is not hidden, provided he is a real person. Dziubas claimed that
he copied his manuscript from another manuscript of Iggeret during the First
World War and only later saw the first printed edition. So already in the 19"
Century several different copies of the manuscript must have been around.

Iggeret only really became known when it was published as a book in 1895 in
Munkacs, and it was followed by quite a number of editions, most of them
printed in Eastern Europe. The path from Amsterdam in 1800 to the Rokeach
family in Belz and other towns in the Lvov district in Galicia might be ex-
plained as a direct or indirect contact between descendants of the well-known
Rabbi Eleazer Rokeach of Amsterdam (1665-1742), and Shalom Rokeach
(1779 - 1855), the founder of the Chassidic Belz dynasty, followed by his son
Joshua (1825-1894). This can be interpreted in different ways. Amsterdam
could be the point in common for Dubno and the Rokeach family. Another
possibility is that Lvov is the point in common. Dubno studied in this town
and had also later contacts with the scholars there, as might be the case with
the family of the Belzer Rebbe. Finally Dubno’s son might have copied the
letter, or after the death of his father, he could have brought the original letter
with him to Vilna, where he lived in 1821. It is known that he owned a part of
his father’s manuscripts and books, but how an eventual contact between him
and the Belzer Rebbe was established can only be conjectured.

A new and possibly too daring point of view could be that it is all fake. The
mention in the prologues of Jacob van Dort and Eliezer bri Ashkenazi could be
in order to conceal a total fraud. It would have been possible for writers at the
end of the 18" century to fabricate a false document like Iggeret if they wanted
to, and it is known that some of them actually did produce such forgeries.

During the years of my research I have asked scholars from several countries
if they have ever seen or heard about Iggeret or a text like it. No one had. In
October 2009 when I visited the Jewish National and University Library (now
National Library of Israel), I asked the following scholars about it'®.

Professor Chaim E. Cohen'” graciously looked into a sample of the text of
Iggeret and answered in an email in Hebrew to me that he agreed that it is not

169 At the library I met by chance Dena Ordan, freelance Hebrew-English translator, mainly in the field of Judaica,
and I told her about my research. She was extremely kind and helpful and put me in contact with other
colleagues or they answered her directly and then she sent me the answers. I owe her and the scholars mentioned
above great thanks.

170  Department of Hebrew Language and Semitic Linguistics, Tel Aviv University. My translation of his email.
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authentic. He wrote: ”The language looks like an imitation of (late) rabbanite
language with something from kabbalistic writing, musar, haskalah and more, in
a great mixture. The fact that there is gematria in it does not mean that it is un-
likely that Solomo Dubno himself wrote Iggeret. A man like Dubno was able, if
he wanted, to insert gematria into his writing. More than this, I do not know”.

Via Dena Ordan and Professor David Assaf,'”! I got an answer in Hebrew
from Yehoshua Mondshine'”%: ”I do not know this matter but there is absolute-
ly no doubt that the originality of Iggeret has already been disproved on the
basis of a linguistic analysis”. Dena Ordan also asked Professor Zeev Gries. He
had never heard of this text, but warned me that Dubno may have forged the
document'”.

According to Z. Krzemien, Dubno did not have close contacts with Chris-
tians, nor did he own many books about Christianity or books written by
Christians'”. The sales catologue of his book collection shows that he owned
a few polemical works against Christianity, such as Ezer ha-emunah by Moses
ha-Kohen de Tordesillas from the 14th century, Chizuk emunah by the Kara-
ite scholar Isaac ben Abraham of Troki, Toldot Yeshu, and Yom Tov Lipman
Muelhausen’s Sefer nitzachon'”. ”Taking into account Dubno’s critical view of
Christians, which he expressed in Alim li-terufah'’®, and his negative opinion
of Jews who abandoned the traditional Jewish lifestyle and became assimilated
into Gentile society, it is highly unlikely that he would enjoy the company of
non-Jews”'”’. Furthermore, she writes,'”® ”Dubno’s Alim li-terufah promotes a
more traditional worldview and it sharply accentuates the difference between
Jews and Gentiles who are presented in an unambiguously negative way, as
they are accused of distorting the true meaning of Scripture to serve their own
purposes ..... non-Jewish scholars who disdain the trusted interpretations of
our sages of blessed memory and who refuse to accept their unblemished tra-
dition, while interpreting Scripture according to their own fancy”. This infor-
mation suggests that Dubno had the background for being able and willing to
write polemics against Christianity.

One thing is what Dubno was able to write himself, but judging from the copied
mistakes and corrections in his version of Iggeret, he did not author it, unless he
copied it multiple times with possible mistakes. He might have copied it in good
or not so good faith, unless he wrote it all including the commentary in order to
make it look genuine and sell it. Indeed, there are other authors who were able
to and actually did write fake documents. One of the most notorious forgers was
Isaac Satanow. He was born in Satanov in Podolia in 1732 and died in 1804. He
settled in Berlin in 1771 or 1772, and he was the most prolific writer in the early
Haskalah period and wrote in many genres and had an interest in mysticism.

171 History Department, Tel Aviv University. My translation of his email.

172 An Israeli rabbi, scholar, and librarian at the library.

173 He worked at the Department of Jewish Thought, Ben Gurion University of the Negev.

174  Krzemien, Zuzanna: Shaping the Jewish Enlightenment: Solomon Dubno (1738-1813), an Eastern European
Maskil. (Dissertation at University College London, May 2019).

175  Tbid. p. 92.

176 Dubno wrote a prospectus with a long introduction called Alim li-Terufah, Leaves for Healing, to Moses
Mendelssohn’s German translation of the Bible. My addition.

177 Krzemien, ibid, p. 92.

178 Ibid, p.161.



”Satanow demonstrated a wealth of knowledge of the Hebrew language, ranking
as a model stylist throughout the Haskalah period™'”.

”In his book with proverbs Mishle Asaf, he so blended the style of the Bible
with modern fine writing that the critics of his time were at a loss how to char-
acterize the work. Some were inclined to revere it as a relic of antiquity, while
others attacked the author as a literary charlatan who desired to palm off his
own work as a production of the ancient writers. Rabbi Joseph ben Meir Teo-
mim made a clever criticism: I do not really know to whom to ascribe these
sayings [of the “Mishle Asaf”]; it may be the publisher himself has composed
them; for I know him to be a plagiarist. He, however, differs from the rest of
that class in this respect, that they plagiarize the works of others and pass them
for their own, while he plagiarizes his own works and passes them for those of
others’ 71,

If he really did write Iggeret, how would he be aware of a historical person like
Jacob van Dort? It would be possible since both Satanow and Dubno belonged
to the circle of the Hebrew journal Ha-Meassef, which was established in 1785.
In 1790 this journal published excerpts from a Hebrew document Divrei Ha-
Jamim (Chronicles) about the history of the Jews of Cochin, translated by van
Dort into Dutch, then via German into Hebrew, translated, published, and
commented on in Ha-Meussef by the editor, N.H. Wessely.

People like Dubno and Satanow belonging to the Jewish enlightenment move-
ment were certainly aware of the works of Moses Chaim Luzzatto (1707-1747),
the Italian kabbalist and author of ethical works and poetry. He also wrote a
treatise on rhetoric, in which he showed his thorough knowledge of classical
rhetoric. He lived in Amsterdam from 1735 to 1743 and was a well-known per-
son in the highest Jewish circles. Dubno worked in libraries in Amsterdam and
is known for having (re)discovered Luzatto’s play La-Yesharim Tehillah, written
in Amsterdam. It is also a fact that Amsterdam Jews were busy with writings
about polemics and rhetoric in the 17th and 18th century'®’.

Given the high rhetorical style of Iggeret, it would be somewhat strange if an
unknown German Jew, such as, Eliezer bri Ashkenazi would be able to write
such a polemical and rhetorical letter. It is much more likely that it was writ-
ten either by an anonymous author in the 17th or possibly 18th century, or by
writers like Dubno and Satanow. Personally, I believe it is a fake letter from the
end of the 18th Century, but this needs to be proved.

The enigma is still not solved.

179  See Encyclopedia Judaica, 14: 905.
180  Quoted from Wikipedia: Isaac Satanow.
181 Communicated to me in a letter dated Amsterdam, 14.10.1997, from Professor, Dr. Shlomo Berger. 1'>
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The Judaica Department of The Royal
Library in Copenhagen, Denmark, con-
tains a copy of a letter from the year 53,
written by Rabbi Jochanan ben Zakkai,
who warns the Jews in Rome against Paul
and Christianity. It was thought that the
original letter belonged to the learned
Leopold Immanuel Jacob van Dort from
The Netherlands, who took the letter with
him to the holy community of Gogin -
W»] - presumably Cochin on the Malabar
Coast in South Western India.

However, judging from the content and
later ideas and particular words, the letter
must be much younger and cannot have
been written by Jochanan ben Zakkai. The

manuscript itself contains an autograph
by the scholar Salomo Dubno, presuma-
bly from around 1800.

The analysis of the letter shows that it is
composed according to the classical rhe-
torical pattern and that the main purpose
is to warn the Jews against apostasy and
especially to encourage them to keep their
Jewish faith. It has not proven possible

to date or place the letter with certainty,
but it might be as late as from the 18th
century. Hopefully, another scholar will
some day be able to solve the enigmas of
this remarkable letter, which falls within
the tradition of Medieval Jewish polemics
against Christianity.

::\K"!"’)’ ‘yrf'-lpc:\"n)‘f%ﬁ AU
0K oD e

o 280Q 3NN 180 20K K "‘.\)!:)
P Y®In '
1;'3 Ukine Ranee U’anqmdﬁ:ﬁn
,,-’n eoin p’m?be‘ PRI T
rpisnel  VE )’Dc.h|KMlt’,>n¢'.\anf_x):s
2~ )-MKI’D‘)}’:A&‘) K12 )20
AL AN D2IDIY S

f:’-’camm . "3 preyp) /fshy,ac
Lol A 3l nents Otraran
o 1>
e
> 002): ARD oS
m/é:: A 7)Y N0 cp,'.oﬁ,.o.m‘-'y
,,,w',,(l, ,l!’ﬂlm@?fvol’-mnmma

ercpy VPAFENIY |130K) yse [or
lellegss BI85y A7)
helelitic}
YN)e i)
(K132 prn
14 ':; ?K,D
452 2
) %1720

B)

w0yl 0131 p)8)
WAy 19513 bca’)hyfa;}
.n)(Koé-,chala’co/énl byl
).n'am‘ﬂp% lygm’pzm)uq
1810 NI Dps 9l Mo
A ¢y Loss 1enloy 1300 12:lyy
)7 pH'u 2 ‘7 J
palealy Coreleiptn gt s
NIV ELHID CASREID L ER1 4

o a"';l{'rfvampd "-Pl.lymxnw'r}'
HWasrbos :\mma.nlo-'é 9 Tv’lmb 1)
¥ 1808 )0)dP {:v QU7 {n L Pé’)h] .Mfr?
1) 7 09992 s llne K1 )-onmyozls
) /f")hh/f’ﬂb‘{'?m’/?“7{?”'_”"”””,
29 19020 ol bwﬁnn’m. /'}'"W ol
[19bs prUA12 190 D 1 a NI 20D
peaAIONS pavn’.?;v"’" prns/ 2N

onslyal o sine el |

pHUIn29” 227

: 5 osaw ) 5

damy 0 RO8 0 SPRCY

vnb”‘i‘ [ | wﬁi/fw = Ao;mﬂc"z'iﬂ”'

bl 0 g %

130 9P /”m‘c/ [ ao 2(”‘97)7?’7 e, i
01HD) Ve LWJ",([Q&!”'H\CU

s ,_nﬂ)fff-/":/m

)_{,)‘”"” . W o
, ’J.m{,rzxﬁﬁh?? L SRR
L LIS LT {yuo ne
e SOl LTI e iR N
022 (55 f w200 T
oo 82 e celred f"é"’/'i 1018
.;‘P'l ', Koy mfeecprﬁ:’ys.nlﬁ 1"‘1’ ]
b gl preos) 2N b slyl2202
,,mmncl';nm ,ifo”ra‘"’ﬁ PRI ‘féq’“””(’e g A 708D
m"‘wfj;: éamcmawp 4mh"°l"?'/'|m"'wﬂalm :"4'5;’0”“:? &
(o . (9D ’
’I’JW;’F;{» p:lal-'ﬂ P.?l m{-;fl):‘:q‘s ’:«,,,% ‘-."?&”lpﬂwmb/-e/'xy 2847
A9 » l‘d'; A ’ S anov
)0/, : Sof Yo 720092
) K’M“‘"MTD Q’:, a‘iy’)za’“""’a‘”?""” Jb ir .4
/.n;rf; clenaroya f'z £ ,,o_nw(’,/mrl{w)f/-mf; M;';’b; LT
Jap o AN G i) S 9D 02D 7¢ P
) o e 59 EY”” WA 2 5o EK K1 DK
LnpANIDS iy a0 i nhp KD
ZH;J:\'J'Q’U"””W' PR 3nKat parallyense 2 55
iy a9y HoU ™ it M) pAn AN 193y ¥ "7
: .mumm(e)”’ o) 8 mﬁMk.«avnrﬂ"”""‘”’r”P’“”"c'm
P psCAl i pAYDA (22 pno 2ex K|
/.\,,,,;wﬂ)”’?z. £ > S
o preanyl St v St soes Gnoew[lanacns
5 mméw’m-/'lﬁc‘fom ‘!'n’mom@ "Hinionenens Y7
‘(i?ojrzm ppos ptiyan M0V (3 0n89m 2cpnmiznns a1y s

AnKo 0ol Peotars, Qynneane R

%mb.ﬁnepml I;,'r; 1‘41)‘11” 7«‘!.’:&'3,{ L
788797

‘,_,up)(./’
| poilep2?

: N 3
p0) 92U (82 DK Ay DRIV "”.k’ BRI

= 2 S
% 2K 510 'UP"JK’-”J'Y‘V ﬁ!ﬂm/mbnrl.nu 9
AXB)UA 2804300 'va‘vrf

R4

1888

11






